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Abstract 

Most of well-known jurists of the Ahl al-Bayt and Hanafi schools have officially recognized the responsibility of the wise man in pure unintended murder and have agreed with the guarantee of the wise man. Just as in the era of the issuance of the Ahadith, the inclusion of ruling of the responsibility of the wise has been definite; But today's conditions of the society seems completely different from the conditions of the era when those Ahadith were issued; Because in the era of issuing the Ahadith, tribial affiliations and tribal relations prevailed in the societies of that day, especially in the Arabian Peninsula, and support and compensation were done through the tribal system, but today, the tribal system and tribal relations have been dismantled, and compensation and protection are done through commitments and contracts. Today, in many societies, the guarantee of the wise is totally removed, so there will not be any ruling. In such societies, compensation for damages must be done through commitments and contracts with institutions such as insurance, but in societies where guarantee of the wise is still in effect, if the wise shows disobedience to the payment of indemnity and its performance by institutions such as insurance, in some cases the wise will be acquitted of responsibility, and in some cases due to negligence of the divine duty, the wise will be punished even though compensation has been done by the institutions. Based on this, the present article tries to discuss and investigate the possibility of replacing institutions such as insurance instead of the wise institution in Ahl al-Bayt jurisprudence and Hanafi jurisprudence.
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Introduction
The issue of guaranteeing wisdom in Islamic jurisprudence is considered a challenging issue; Because Islamic jurisprudence is based on personal responsibility and the principle is that everyone is responsible for his own actions and is not responsible for the actions of others, however, this principle is violated in the case of pure wrongdoing and according to the famous opinions of the jurists of Islamic schools of thought, The responsibility of paying the dowry is on the responsibility of the wise man, and the obligation of the wise man to pay the dowry is facing problems today because those who have to pay the dowry are those who are not involved in the murder at all and only have a relative and descent relationship with the deceased, or are under the same flag and are so-called family members. They are a court, and this is in a situation where people take responsibility for their actions with difficulty, but it is natural to take responsibility for the actions of others just because they are from the same lineage or in the same court, which will open the feet of those who commit the crime to the courts. They have not committed and this will cause the proceedings to be crowded and the court files to be stored and the effective laws of the country and the enlightened rulings of Islam will be called into question. Considering that the holy religion of Islam is the religion of easiness and comfort and the effective laws of the country are also derived from Islamic jurisprudence, therefore it is expected to remove problems from people's social and personal life and create ease in their lives. Undoubtedly, the correct understanding of the rulings and laws and the correct method of their implementation can achieve this goal.
Therefore, this research tries to propose the possibility of replacing some institutions and institutions instead of Aqila, the possibility of acquitting Aqila according to different jurisprudential opinions and its different assumptions. Before entering the discussion, it is necessary to explain some words.

1. Definition of Concepts

1. 1. Diya

Diyeh in the word means blood price, intellect, grant and payment (Sabzwari, Bita, Vol. 29: ; Sahib Ibn Ebad, 1414, Vol. 9: 395; Johri, 1376, Vol. 6: 2521; Ibn Faris, 1404, Vol. 6: 97).

Diyeh in the term is money that is paid in exchange for the soul or members. (Mishkini, Bita, 248 and Saadi Abu Jaib, 1408, 376) The late Khoei (RA) said: Diyeh is money that is obligatory for the soul or limbs or wounds and the like in a crime. (Khoei, 1422, vol. 2: 229)

The Hanafi jurists have defined it as follows: "Diyeh is the name of money that is paid in exchange for the soul." (Ministry of Al-Awqaf and Shaun-e-Islami al-Kuwait, 1427, vol. 21: 44).

1. 2. Aqila (wise)

Aqila is used from the root of Aql, which means to prohibit, bind, and dowry (Ibn Manzoor, 1414, Vol. 11: 461).

And in the term; Aqila is said to those who bear the price of wrongful killing and are related to the murderer on their father's side, such as their brothers, uncles and children, even if they do not inherit at the moment... Volume 10: 307)

1. 3. Institutions

Institutions is the plural of institution, it refers to an organization with specific organization and tasks to perform special services of the institution. (Anuri, 1358, Vol. 7: 7478)

In the explanation of the institution, it should be said: The institution is an institute that has a legal personality and is formed to do things that are not commercial in nature. The affairs that the institutions are engaged include charitable and public benefit affairs, artistic, educational and cultural affairs, etc.

In the definition of the institution, Dehkhoda writes: "Institutions, companies, organizations, institutions: government institutions, national institutions; And it is often pronounced in the Persian language as the first participle. (From the author's note)". (Dehkhoda, 1377).

Since the diya related to Aqila is given in a specific type of murder, therefore, in this section, the types of murders should be examined to determine which of these murders Aqila should pay. so this article seeks to examine the diya of murder, which is the responsibility of the wise man, not the diya of injuries.

2.Overview

2. 1. Types of Murder

There are three types of murder: intentional, pseudo-intentional and pure mistake. The late Sahib Javaher said: "Murder is either intentional... and it is similar to intention,... and it is either a pure mistake (Najafi, 1404, Vol. 43: 3). According to Hanafiyyah, there are four types of murder, Kasani says: "There are four types of murder: pure intent, in which there is no doubt (intention) at all, and the second is intentional murder, in which there is a doubt of intent, which is called pseudo-intention." The third is the murder of a pure mistake in which there is no doubt of intention, and the fourth is the murder that is a mistake and the doer is the channel of the mistake. (Kasani, 1982, vol. 7: 233)

And the wrongful killing is that there is neither the intention to kill nor the intention to hit, like throwing an arrow at an animal but hitting a human by mistake and the murder is accomplished (Najafi, 1404, Vol. 43: 3).

2. 2. A Debt that Aqila is Responsible for Paying

What Aqila is responsible for paying is the absolute wrongful crimes that include both murder and wounding. Therefore, in the case of accidental injuries, Aqila must pay the amount for which the injury is higher than what is explained, and the injury that is less than what is explained must be paid from the property of the murderer and the victim.

2. 3. Who Are the Wise?

 There is a difference between Ahl al-Bayt and Hanafiyyah regarding who the wise are, and even among the jurists of Ahl al-Bayt, peace be upon them, there is no single point of view, but three main views have been proposed among the jurists of Ahl al-Bayt.

A) Jani's family: A person's family is his father's relatives, like brothers, uncles, and their children, the lower they go, that is, grandsons and... This is the well-known opinion of the Imamiyyah jurists that great jurists such as the late Sheikh Mofid (RA) (Mofid, Al-Maqna, 1413, 735), the late Mohagheq (Mohaqq Hali, 1408, vol. 4: 271), the late Sahib Javaher (Najafi, 1404, vol. 43: 413) ) and the late Khoei (Khoei, 1422, Vol. 2: 540) support this point of view.

b) Presumptive Heirs: The second saying is that Aqila is said to be the heirs for whom a share of the inheritance has been specified in the Holy Qur'an, and if there were no such persons, paternal relatives would pay two-thirds and maternal relatives would pay one-third of the dowry (Kilini, 1407, vol.7: 365 and Qomi, Sadouq, 1413, Vol. 4: 140).

c) The heirs of a Jani: the third point of view says: the wise are those who inherit from a person in the event of his death, regardless of their class and rank; However, those who do not inherit from him do not need to pay diya and they are not considered as part of the wise (Tusi, 1400 AH, 737).

Hanafi jurists consider Aqila to be a member of the Diwan Jani. Ahl Diwan are people who earn their living from a single source and their name is registered in a book and they follow a certain structure and order. In our time, perhaps the best example is the armed forces. Shibani is one of the jurists named Hanafiyyah, he states that Aqila is guilty of premeditated murder and pure wrongdoing, and considers Aqila to be a member of the court, who must pay the debt within three years. (Shibani, Beta, vol. 4: 660) (Qadouri, vol. 2: 146; Sarkhsi, vol. 27: 125; Marghinani, vol. 4: 506; Kasani, vol. 16: 357).

3. Wise from the Author's Point of View

Aqila (wise) is the family i.e. the male relatives of the father. Other assumptions that were said about the meaning of Aqila, such as the heirs of the owner of Farz, the absolute heir, and the people of the court, none of them can be true, and the only assumption that can be made about Aqila is that of family; Because, first of all, the document of this point of view is the narration of Muhammad bin Qays, which is authentic from the point of view of a document, and it is also very clear in terms of meaning.

Secondly; This point of view is in accordance with the principles of custom and reason; Because the guarantee of wise is a signed order and what was customary among Arabs before Islam. The meaning of Aqila is the male paternal clans, because in the culture of that day looting of weak tribes was considered a normal thing, it was the clans and the male people who had the power of defense and the women were not considered a support for the tribes at all. Therefore, the focus of custom from Aqila is as family.

But the heirs of the owners of assumption cannot be considered wise because: first; The document of this point of view is the narration of Salama Ibn Kaheel, which the late Kilini narrates in Kafi Sharif (Kelaini, 1407, 7: 364), but Salama Ibn Kaheil was considered weak by the scholars. (Khoei, Bita, Vol. 9: 218) Therefore, the above narration cannot be cited.

 Secondly; For women, the share is also stated in the Quran, while based on the cultural situation of that day, the guarantee of wisdom was in contrast to cooperation, which is seen among wise people, and since women did not play a role in cooperation, they were not considered a support for the tribe. Therefore, they were not considered among the wise.

Thirdly; At the end of this narration, there is an interpretation of Ahl Balad, which does not follow the principles of the Ahl al-Bayt religion.

A wise person cannot be a person of inheritance either; Because first; The document of this saying is a narration that is about intentional murder, and the late Sheikh Hor Amili brought it in the means (Har Amili, 1409, 29: 395) and in intentional murder, the diya is the responsibility of the killer, not his mind, so this narration is completely irrelevant to the topic of discussion.

Secondly, the interpretation given in the narration is al-Aqrab, al-Aqrab, and this interpretation also applies to heirs.

The people of Diwan cannot be considered wise either; Because first; This documentary view has no narration other than the narration of Salama bin Kaheel, which cannot be cited due to the weakness of the document.

 Secondly; In the narration of Salama Ibn Kaheel, it is also interpreted as Ahlul Balad, not Ahlul Diwan.

Thirdly; This ruling is against the principle, and in the rulings against the principle, we are subject to hadiths. I am sure that what is said in the hadiths about 'Aqila' is the same as 'Azaba', if we are in doubt as to whether they are considered to be 'Aqila' or not? We apply the principle of acquittal, which is not considered reasonable; That is, the principle is their lack of wisdom.

Fourthly; The reference that the Hanaf jurists make to the case of the second caliph cannot be correct either; Because the case of the second caliph, who put the Ahl Diwan instead of the family, was a mere analogy that many Sunni jurists do not accept. The result is that wisdom is the same as people's family.

4. Opinions about the Guarantee of the Wise
4. 1. The First Principle in Guarantee of the Wise
In jurisprudential debates, the usual practice of jurists is that in every debate, before entering into the violation and conclusion of the arguments of that debate, they determine the first principle in it, so that in case of not getting a valid reason, they stick to the same principle. In the case of Aqila guarantee, the first principle of Aqila's liability should be determined according to the same usual procedure, so that if the evidence of Aqila guarantee is insufficient, the obligation of the guarantor to pay the debt can be determined by referring to this principle. Most of those who have spoken on the issue of collateral security have accepted the principle of acquittal of collateral liability and the guarantee belongs to the soul itself; But this principle has been abandoned due to the existence of a reason. It is obvious that in case of lack of reason or failure to prove its authenticity, we are forced to return to the same principle - no guarantee of wisdom - and guarantee of life itself.

4. 2. The Guarantee of Wisdom is an Eternal and Permanent Ruling (Famous Jurists of Imamia).

The famous jurists of the Imamiyyah have attached importance to the guarantee of wisdom and considered it an eternal and permanent ruling; Some have even stated that there is nothing wrong with this issue. Sheikh Sadouq (Sadooq, 1418, 301) Sheikh Tusi (Tusi, 1387, 7: 173) Mohagheq Hali (Mohaqeq Hali, 1408, 4: 271) Mohagheq Ardebili (Ardebili, 1403, 14: 283) Sahib Javaher (Najafi, 1404, 43: 447) Ayatollah Khoui (Khoui, 1422, 2: 540), Imam Khomeini (Khomeini, Beta, 2: 600) Javad Tabrizi (Tabrizi, Beta, 2: 420) Ayatollah Safi (Safi, 1417, 2: 349) and Ayatollah Makarem Shirazi (Makaram, 1427, 2: 349) states that the ruling of guarantee of the Aqila remains the same as the first of Islam.

The Hanaf jurists also have a view similar to the well-known Imami jurists and say that the obligation of money is obligatory on the wise man, which, in addition to the famous hadiths, the actions of their companions and followers also prove to us that this money is obligatory on the wise man in cases of intentional and pure error. . (Al-Ghitabi, 1400, 13: 362) (Sarakhsi, 1414, 27: 125) (Jisas, 1412, 2: 224).

4. 3. Exclusivity of Sane Guarantee for Minors and Insane (Ayatollah Sanei)

This view is related to Mr. Sanei. He says: The surety of the diya for the wise man is where the wise man has been lenient and careless in the responsibility of protecting the killer from murder and wounding, etc. Like a minor who is not intelligent and from the point of view of his intellect, his wise man is responsible for preventing him from murder and assault, or like a chained maniac who, in such cases, is responsible for their crimes because of his strength. However, the ruling on diya is absolutely wrongful murder, regardless of the fact that it is not established in terms of the evidence and the language of the news - an application that is in the position of expressing this direction so that its application is confirmed in this respect, is either difficult or prohibited, and the generality of those evidences is based on the assumption of proof. The application, because it is contrary to the honorable verse ﴾wala tazar wazrah wazrah akhri﴾ and contrary to common sense, which is the ruling on the content of the verse - due to the opposition to the Qur'an, common sense, and Muslim principles of Sharia and rationality, which are all the content of the Book of God, there was no proof. And it cannot be argued and protested, and since the language of the verse is also free of appropriation, it is incomplete and incorrect to resolve the opposition to it with the issue of appropriation." (Sanei, 1382, 1998).

4. 4. Absolute Denial of the Guarantee of Wisdom (Ayatollah Sadeghi Tehrani)

This is the opinion of Mr. Sadeghi Tehrani. He rejects the guarantee of the wise in killing by mistake and according to verse 92 of Surah Al-Nisa, which says: "Whoever kills a believer by mistake, he must free a slave", he says: "This verse means It has nothing but the fact that freeing a slave is the responsibility of the murderer, not anyone else. And this part of the verse (in addition to freeing the servant, pay a ransom to his family) has the same meaning (paying the ransom is the responsibility of the soul, not someone else); That is, just as the writing of the rival is the responsibility of the killer, the diya is also the responsibility of the killer. If it was in someone else's charge, because it is against the rule of justice and common sense, it should have been stated in the verse, and since it was not stated, then Diyeh is a murderer in his charge, not a wise one. He then mentions the continuation of the verse which says: "One who was not able to write a rival must fast for two months and repent" and says: "Is it wise to fast? Is it wise to repent? Certainly not; Rather, the agent (Jani) should fast and repent. Therefore, the money is not due to the wise man, except in the case of minors and the insane, whose guardian has failed to take care of them, he must pay the money due to being a guardian, not because of the wise man. (Tehran, 1425, 2: 439)

4. 5. Guarantee of Aqlih (Ayatollah Seyyed Hasan Marashi)

This view is related to the late Ayatollah Seyyed Hassan Marashi. He also believes in the negation of the wise guarantee, but it is different from the second and third views; Because this point of view considers the reasonable guarantee to be negative to the end of the issue, just as today the release of the rival is negative to the end of the issue. When the subject of a ruling is rejected, the ruling itself is also rejected. Therefore, the subject of guarantee of  Aqila is a tribe whose lives are governed by lineage affiliations and the tribal system. In any society where these affiliations and blood support are ruled out and the structure of the tribal system is dismantled from the society, the wise guarantee will also be ruled out. In today's societies, wherever there are these lineage affiliations and support on the axis of the tribal system, the wise guarantee will also be fixed. (Sushtri, 1427, 1: 218).

5. Examination of the Views
5. 1. Eternity of Wise Guarantee
This was a well-known point of view, which was claimed to prove consensus (Najafi, 1404, 43: 415 and Tusi, 1387, 7: 173) and to adhere to hadiths, but the fact is that the guarantee of wisdom is not proven through consensus; Because firstly, there is a difference in the complex of this consensus, secondly, consensus is a proof. But the hadiths of the wise chapter prove the guarantee of the wise in general; However, it is not understood from these hadiths that the wise guarantee is an eternal ruling and not for a specific condition, rather it can be claimed that the existing traditions and proofs are used in such a way that the wise guarantee is falsified in specific circumstances.

5.2. The Exclusive Guarantee of Wisdom to Minors and the Insane
 This point of view accepted the guarantee of wisdom only in the case of minors and madmen and claimed that the evidence of these cases is reliable and this ruling cannot be used in the language of evidence and narrations.

In his answer, it should be said: First; The principle of legalization of this ruling at the beginning of Islam cannot be denied, and the language of the news and evidence clearly indicates this matter, and if not to say that the hadiths in this regard are frequent, at least it is to the extent of istifada.

Secondly, you said that on the premise of accepting hadiths, the proof of a wise guarantee can be proven through the application of hadiths, and the application is proof if we prove that the Shariah is in the position of expression from that area, but it is not possible to prove that the Shariah is in the position of expression.

In response, it should be said: It is possible to prove that Mullah is an expression. On the premise, if we have any doubts about the position of expression, the principle is that it is in the position of expression. (Irvani 1422, 3: 497)

Thirdly, he said that even if it is proved that the statement is valid, the application is against the 18th verse of Surah Fatir and it is also against the rule of reason and Muslim Islamic principles.

In response, it should be said first; The punishment in verse 18 of Fatir is the punishment of the hereafter, not the worldly, so the verse does not contradict the application of hadiths. Secondly; Salamana is also a worldly punishment, according to His Highness, it is not a punishment, but compensation. So it does not contradict the Qur'anic verse.

What you said is against the rulings of common sense and the Muslim principles of Sharia, but if we consider the conditions of the era of legislation and understand them correctly, we will see that guarantee of Aqila had no opposition to the Muslim principles of Sharia according to those conditions, but was completely in agreement with them.

Fourthly, he said that the verse is about allocation and...

In his answer, it should be said that Diyeh is not a punishment but compensation for damages, so it does not need to be allocated at all and this ruling is not against the verse.

5.3. Absolute Denial of Guarantee Is Wise
This view is related to Ayatollah Sadeghi Tehrani; According to the unity of context of verse 92 of Surah Nisa, he said that just as the expiation is the responsibility of the murderer, the diya is also the responsibility of the murderer. His argument is complete if there were no hadiths about ``Aqila'', while the narrations about `Aqila'' at least reach to istifaza and the legalization of the guarantee of ``Aqila'' at the beginning of Islam definitely proves for us. The jurists who may have denied the guarantee of wisdom also denied the principle of its legalization in the present time. They say that it has been legislated for the tribal system. Therefore, the verses are understood with the help of narrations, not alone, and there is no problem to express multiple rulings for multiple people in a single context.

5. 4. The Wise Guarantee of Its Subject
The fourth point of view, which considers guarantee of Aqila, as other rulings, to be the governing body of the subject, says: this forged permanent ruling is the governing body of the subject, just like the release of the rival. If its subject is fulfilled, the ruling is also fixed, but if the subject is not fulfilled, the ruling is nullified due to the termination of the subject. The subject of guarantee of Aqila is also a clan among whom there are relatives and relative cooperation and whose lives are governed according to the tribal system. If such conditions do not prevail in a society, guarantee of Aqila is also ruled out.

It seems that the best view in the field of wise guarantee is the fourth view; Because this point of view solves the concern of the famous people who believed in the durability and eternity of the wise guarantee and that there has been no change in the Shari'ah, only if the subject of the ruling is not fulfilled, the ruling is invalid, and this point of view is also consistent with the realities of the society.

6. The Type of Responsibility of Wise
There is a difference between the jurists regarding the type of responsibility of the wise; A group of jurists have considered it as a condition and another as an obligation. Great jurists such as Sheikh Tusi, Sahib Jawahar and Ayatollah Khoei, may God bless him and grant him peace, etc., consider the responsibility of the wise as a duty. (Tusi, 1400: 737; Najafi, 1404: 43-44; Khoei, 1422: Vol.2: 555)

The opinions of Hanafi jurists can also be used (Kasani, 1982, Vol. 7: 255; Ibn Najim, Bita, Vol. 8: 455; Al-Zubidi Al-Alimni, 1322, Vol. 2: 146; Ghaitabi, 1420, Vol. 13: 365; Al-Mosuli al-Hanafi , 1426, vol.5: 66).

 Famous Shia scholars support the responsibility of the obligatory status of Aqeela and consider it a permanent ruling.

Hanafi jurists cannot be considered supporters of this theory. As it was mentioned in the first speech of this chapter, more duties are extracted from their opinions than the status of wise responsibility.

7. Principles of the Acquittal of Reasonable Liability from the Point of View of Ahl al-Bayt (a.s.) and Hanafiyyah

7. 1. Assignment of Responsibility
All the jurists of Ahl al-Bayt (pbuh) and Hanaf are unanimous in this issue that if the obligee fulfills the obligation and fulfills the task, then the obligation is discharged (Sadr, 1417, 1: 357; Akhund Khorasani, 1413, 1: 219; Kluzhani, 1406 , 1: 241 and...) but if the obligation is not performed by the obligee himself but by someone else, will the obligee be discharged from the obligation or not?

It should be said that there are two categories of assignments; a bunch of them; It is such that the obligee must do it himself, and if someone else does it, even if it is on behalf of the obligee, the obligee is not exempted. Like prayer and fasting, during the lifetime of a person, who is alive at all, there is no proxy. (Hakim, 1410, 1: 283) or zakat al-fitra of the guest on the night of Eid al-Fitr, which some jurists consider obligatory on the host under certain conditions. Now, even if the guest pays, the host will not be held liable. (Makaram Shirazi, 1429, 315) But another category is the kind that whoever does it is discharged from the responsibility of the obligee, like a financial debt, according to the late Nayini, "sometimes tashlit is brought up and from that lack of stewardship becomes a will." (Naini, 1404, Vol. 1: 138) That is, there are some tasks in which stewardship is not a condition, but the purpose of doing it is lawful; But it doesn't matter who does it. Like religion, if a donor is found and he pays another religion, even with the debtor's hindrance, the debtor is still acquitted. (Vahid Khorasani, 1428, 3: 199)

Anyway, according to the basic rule, the obligee must do the task himself, but in some cases, we have reason to abandon this rule. The words of Usulion Hanafi are also used as stewardship, which is based on the principle that the obligee should do the duty himself. (Gharafi, 1432: 148).

7. 2. Obligation Rebellion
Some fundamentalists consider obligatory rebellion to be the cause of the fall of duty; For example, if a person does not pray the noon prayer from the sunset of the sun to the sunset, his obligation to perform the noon prayer is canceled. The opinions of jurists differ in this regard. The jurists of the Ahl al-Bayt religion mainly consider the disobedience of the obligee as the cause of the fall of the obligation. (Sadr, 1417, 1: 357; Akhund Khorasani, 1413, 1: 219; Fayaz, 1422, 2: 256) It follows from the words of the Hanaf jurists that rebellion does not cause the obligation to fall. Taftazani says: "According to our Companions, Qadha is obligatory for the same reason, and it does not expire when the time passes." (Taftazani, Beta, 1: 311; Al-Bukhari Mohammad Amin, 1932, 2: 200; Al-Dobusi, 1421: 87; Kludhani, 1406, 1:251; Zaheili, 1437, 1: 321; Ghazi Abu Yaali, 1410, 1: 293; Qurtobi, 1431: 123)

7.3. Dismissal of Homework
Sometimes the reason for the failure of the assignment is that its subject is rejected. For example, a person is obligated to arrange, shroud, and bury a Muslim dead body. However, if before the arrangement, the dead body was caught in a fire and turned into ashes, or if it disappeared due to a flood and we were unable to access it, in the above assumption, it is rejected as the subject of obligation. So the task of man also falls. (Lankarani, 1385, 2: 338; Fayaz, 1422, 2: 256)

The Hanafi jurists also accept this issue that the duty is terminated when the subject is terminated. (Al-Dobusi, 1421: 89; Zarakshi, 1414, 1: 351)

The result was that based on the principles and jurisprudence, the acquittal of the obligation is achieved when the obligation is fulfilled by the agent himself; Unless we say that the payment of diya is one of those duties that stewardship is not a condition for and the purpose of the Shariah is the obligation, whether it is by the wise or others such as charitable institutions and...

8. The Works of the Acquittal of Guarantee of Aqila from the Point of View of the Ahl al-Bayt (pbuh) and Hanafiyyah

8. 1. Acquittal of Responsibility Based on Mandatory Judgment
It is assumed that paying the dowry is mandatory for the wise, but the wise do not have the power to pay the dowry or they disobeyed and did not pay the dowry, according to the rule of "the end of the order is not invalidated", the blood of a Muslim should not be wasted, this dowry must be paid from the Bait al-Mal. In this case, if Aqila was excused, Aqeela's liability will be discharged by paying the money from Baitul Mal; However, if due to disobedience, they left the duty and did not pay the dowry, in this case, the acquittal of Aqila's liability is doubtful, and by paying the dowry from the treasury, only the parents' loss has been compensated, but Aqila's liability has not been removed; Because he deserves punishment for neglecting his duty; Unless the payment of dowry is one of the obligations, which is not a condition of stewardship, in which case the Aqila will be acquitted, and the Aqila has only committed disobedience.

 But the payment of the dowry through charitable institutions, on the assumption of reasonable excuse, results in the acquittal of their liability; But in the case of rebellion, it is wise, even though the damage has been compensated, but it is wise; Due to neglecting their duty, al-Qaeda deserves punishment.

But in case of payment of dowry from non-donor institutions such as compensation funds; In case of disability, it is wise; Acquittal is achieved, but in the case of rebellion, the acquittal of reasonable acquittal is doubtful, and the perpetrators should be deserving of divine punishment. If the payment of the dowry is one of the duties in which stewardship is not a condition; In this case, the payment of money, whether from charity institutions or compensation funds; Acquittal follows the responsibility of the wise.

 But the payment of ransom from non-donor institutions such as insurance companies, even in the case of reasonable rebellion, results in the acquittal of their liability because by concluding a contract with the insurance company; The responsibility of life, which was the main one; It is transferred to the responsibility of the insurance and the responsibility of the wise that is secondary; It is canceled automatically.

8.2. Acquittal of Aqila's Liability Based on the Status Verdict with the Replacement of Institutions
If we consider the responsibility of the wise man as an obligation, considering that the wise men in today's societies are not under the burden of this responsibility, perhaps the best solution is; For acquittal, it is wise; It is wise to replace institutions instead of institutions; So that the blood of a Muslim is not wasted and the responsibility of a wise person is removed.

If payment of dowry is one of those duties in which stewardship is not a condition, but the legitimate purpose is to fulfill the duty; In this case, payment of dowry from the Bait-ul-Mal district or charitable institutions or compensation funds; The acquittal of the responsibility follows in the case of being excused, but in the case of disobedience, it will be punished by God only because of neglecting the duty.

But paying the ransom from the insurance area; The acquittal of responsibility absolutely follows; The reason is clear, because by concluding a contract with the insurance company, the responsibility for possible wrongful killings of the policyholder is transferred to the insurance company, and the insurance company's responsibility is based on the contract, and the insurance company is required to fulfill this obligation, and with the insurance company's responsibility, the responsibility of the insurance company is no longer It is not meaningful to be wise and healthy. Therefore, although Ayatollah Makarem considers wise guarantee to be an obligation, he states that concluding a contract with insurance is a way to get rid of responsibility and wise guarantee. (Makaram Shirazi, 1422, 228) But if the payment of money is one of the duties in which stewardship is a condition, in this case, the acquittal of Aqila's liability cannot be achieved except by paying the insurance companies, which in any case absolves Aqila's liability.

Conclusion

The issue of guaranteeing wisdom is one of the certain and certain issues of Islam, but this ruling, like all Islamic rulings, revolves around the subject and its conditions. If the subject and conditions were sufficient, this ruling is also fixed; But if the subject and the conditions are not available, this verdict is also excluded from the issue of negative subject matter. The subject of this ruling is tribal affiliations, and Aqila has a verbal rejection of the tribal system and lineage affiliations. (Shoushtri, 1427, vol.1: 222) But in today's societies where these dependencies are minimized and support and compensation are done through commitments and contracts, the reasonable guarantee is completely ruled out, and assuming the employment of reasonable liability is also the best solution for Acquittal is a wise alternative to institutions such as insurance, which both leads to the preservation of Muslim blood and does not cause headaches and avoids overcrowding in the courts.
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