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Abstract  

The separation of religion from politics is a historical idea and, of course, important issue 

nowadays. Karbala, one of the most important and influential religious manifestations of Ahl al-Bayt's 

era, is capable of explaining the truth of the pure Islam. This research uses the content analysis method 

and library tools to examine the relation between religion and politics through the lens of Imam Hossein 

(as)'s speech, focusing the Karbala event. Through analyzing the speech of Imam Hussein (as) in different 

arenas, places, and times and focusing on the events of Karbala and 'Ᾱshurᾱ, some important statements, 

interpretations, and words such as "reform", " enjoin to good and forbid from evil", "jihad", "oppression", 

"corruption," are identified and extracted with high conceptual frequency. These concepts are based on 

social aspects. Reforming the nation is a social and political matter so that it has a close bond with 

sovereignty. According to Hosseini's speech and the extracted interpretations, there is no clear border 

between religious and political components, and the revealed words of Imam Hossein (as) show the true 

nature of the divine religion and the pure Islam in which politics can be seen in the form of religious 

propositions and strategies. Based on the religious event of Karbala and Hosseini's speech, the concept of 

separation of religion from politics will be forgotten and seriously challenged. 

Keywords: Religion; Politics; Karbala Event; Content Analysis; Hosseini's Speech 

 
1. Introduction 

Determining the relation between politics and religion is an important religious challengeable, so 

that the idea of "separation of religion from politics" has been always proposed in different eras with 

obvious and hidden goals from different sects as well as some Muslim rulers. If we take a look at the 

history of early Islam, we may be able to find the root of this biased goal. In the 40th year of Hijri, when 

Mu'awiya gained control over the Islamic caliphate, he immediately came to Iraq and addressed its 

people: "I did not fight with you over prayer and fasting, but I wanted to rule over you, that I gained it" 

(cf. Majlisi, 1403 AH, 44:49). According to Allameh Tabᾱtabᾱ'ῑ, Mu'awiyah's goal was to separate the 

category of "politics" from "religion", writing in this regard: "Mu'awiyah indicated that he would separate 

politics from religion and would not have a guarantee for religious regulations, but he would use all his 
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strength to keep his government alive" (Tabᾱtabᾱ'ῑ, 2007: 48). Therefore, Mu'awiya removed religion 

from politics by limiting it in actions such as prayers and fasting, although these actions may be examined 

with political and social approaches. On the other hand, Karbala and Ashura are among the important and 

historical events of the time of Imams (as). The events of Karbala and Ashura are so important that the 

nature, truth, and components of the pure Islam of Muhammad (pbuh) can be identified better and deeper 

through its lens. Martyr Motahari emphasizes in the book, "Revival of Islamic Thought", that the 

philosophy of the martyrdom of Hussein bin Ali (as) was to revive Islam in the stage of action (Motahari, 

1982: 34). In addition, one of the issues that is discussed through the lens of Karbala and also the speech 

of Imam Hussein (as) in different times and places and in various ways such as sermons and letters, is the 

relation between religion and politics. This article is organized with the aim of explaining the relation 

between religion and politics through the lens of the Karbala event and based on the analysis of the 

content of Hosseini's speech. 

 

2. Research Background 

Looking at previous researches, valuable efforts can be seen in this regard: Mustafa Ja'farpisheh-

fard (2002) in his article "The Connection between Religion and Politics in the Discourse of Ashura", has 

expressed two distinct views on the event of Ashura: first, looking at the event itself, and second, 

examining the interpretations of the event that have been raised throughout history about this incident in 

terms of its political and non-political nature. Ja'farpisheh-fard's first premise is that what has been 

observed in Iran about the discourse of Ashura, especially in recent decades, is the prevalence of political 

interpretation of this event. He considered the second premise to be the secularization of social relations 

and the marginalization of religion from the context of collective life, which is a natural and ongoing 

process. According to these two presuppositions, the main concern and the basic question is raised that 

what is the function of Ashura culture with a political interpretation in the face of the waves of 

secularization, and in this field, is a change in the political discourse of Ashura possible, predictable and 

expected? Or not? In a part of the article, he points out that Imam Hussein (as) is a model, an Imam, a 

leader, and an example who observes politics in its Islamic and revelatory face, and such a view of Sayed 

al-Shuhadᾱ (as) and his movement and martyrdom will not be one-dimensional. The advantage of the 

present research, with the above valuable effort while being synergistic, can be seen in terms of content 

analysis method and the use of analytical tables in various places of the article with the aim of explaining 

the relation between politics and religion through the lens of Imam Hossein's words in the event of 

Karbala, Ashura. 

 

3. Conceptology 

3-1. Politics 

Politics has a different meaning in different cultures. The word "sῑyᾱsat" is an Arabic word from 

the root "sawwasa, yusawwisu". In lisᾱn al-Arab it is mentioned under the root "sawwasa": "sᾱsa and 

sῑsa alayh," meaning "he commanded and someone was commanded." In Dehkhoda's Dictionary, the 

word "sῑyᾱsat" is defined as "planning affairs, expediency, and foresight" (Dehkhoda, 1998, 38: 125). The 

word politics has different meanings in terms of vocabulary and different uses, including ruling and 

managing the affairs of the country, justice, and arbitration. In explaining the meaning of the word 

politics, Arab lexicographers write: "he implemented the politics of his people; It means accepting their 

leadership and management and taking leadership and collective leadership, which are the basic 

provisions of the word politics. However, this word also means to tame and train (Ibn Manzoor, 1414 AH, 

6:108). Imam Khomeini considers politics to be an action based on expediency and based on this, politics 

is divided into animal, satanic, and human politics according to the type of thinking that governs the 

politician (Institute for Organizing and Publishing the Works of Imam Khomeini (RA), 2001). What is 
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obtained from the above definitions is the commonality of action and command based on goodness and 

expediency. 

3-2. Religion 

There are many definitions of religion. In the book of Reason and Religious Belief, in the section 

on the definition of religion, we come across a variety of definitions. In some definitions, such as Teil's, 

religion has taken on a personal aspect. Bradley described religion as an attempt to represent the truth of 

good in all aspects of a person's existence. In the definition of religion from the point of view of James 

Martino, religion is the belief in an ever-living God or, in other words, the belief in the divine will and 

mind that rules the universe and has moral relations with mankind (cf. Peterson et al., 2010: 18). Looking 

at the definition of religion from the point of view of Islamic thinkers, we see a kind of 

comprehensiveness in the explanation. Allameh Tabᾱtabᾱ'ῑ considers religion to be a special method in 

the life of this world, which ensures the good life of this world, and at the same time agrees with the 

perfection of the Hereafter and the permanent and real life next to God Almighty. Such a method must 

have laws in his Shari'ah that are exposed to the current state of living (Tabᾱtabᾱ'ῑ, 1993, 2: 130). 

Therefore, in Allameh's definition, religion is presented as a special lifestyle for worldly and Hereafter 

salvation. 

 

4. Research Methodology 

The method of the research is descriptive-analytical in content analysis (the speech of Imam 

Hossein -as) using library tools. Arriving at the basics and a kind of interpretation resulting from the 

objective, quantitative, and systematic study of communication products (the apparent content of the 

message) is the definition given by Lawrence Barden of content analysis (Barden, 1996: 25). The content 

of Imam Hussein's precious speech in various forms such as sermons, letters, etc., in the content analysis 

table below, containing of the phrase extracted from the speech, the key words, and determining the 

category of the words, including political, social, religious, etc. For example, and in accordance with the 

topic of the article, the word "reform" has a special conceptual frequency, because the issue of "reforming 

the nation" is a social and political matter that has a link with the reform of governance. Based on such 

words and interpretations, we will analyze the relation between religion and politics in the Karbala event. 

A part of the content analysis table (for brevity) can be seen below. It is worth mentioning that analytical 

and descriptive tables are used to fit the discussion. 

The phrase extracted from 

the speech of Imam Hossein 

(as) 

Keywords categorization 

داًَأ َ َمُفْسِّ َلَ  راًَو  َب طِّ َلَ  راًَو  ن ِّيَل مَْأ خْرُجَْأ شِّ

حَِّ صْلَ  جْتَُلِّط ل بَِّالِّْْ ر  اَخ  َإِّنَّم  َظ الِّماًَو  َلَ  و 

َ عْرُوفِّ َبِّالْم  يدَُأ نَْآمُر  د ِّيَصَأرُِّ َج  ةِّ فِّيَأمَُّ

َ يَو  د ِّ ةَِّج  ير  َبِّسِّ ير  َأ سِّ َو  َالْمُنْك رِّ َأ نْه ىَع نِّ و 

َأ بَِّ َبْنِّ ِّ َع لِّي  َالسلَمأ بِّي َعليه َط الِّبٍ ي  

(Majlesi, 1403 AH, 44: 329) 

The phrase taken from: Imam 

Hussein's (as) letter to 

Muhammad Hanafῑyah 

داًَ ًََ–لَمُفْسِّ لَظ الِّما  

(oppression- corruption) 

Social 

Political  

reforming the nation 

enjoining good and forbidding 

bad 

Social 

Political 

Moving in the belief-

behavioral and prophetic way 

of Ali (as) 

 

 

belief-behavioral 

َِّ َّ َاَللّ  لًََلحرمِّ ائِّراًَمُسْت حِّ أ ىَسُلْط اناًَج  نَْر  م 

َِّ َّ َاَللّ  سوُلِّ َر  َلِّسُنَّةِّ ً الِّفا َمُخ  ِّ َّ َاَللّ  َلِّع هْدِّ ً ثا ن اكِّ

َف لُ َي عْم  َوس لَّم َع ل يْهِّ ُ َّ َاَللّ  َِّصلى َاَللَّّ ب ادِّ َعِّ ي

لََ َو  َبِّفِّعلٍ َع ل يْهِّ َيغُ يَّرْ َف ل مْ انِّ َوالْعدُْو  بِّالَثمِّْ

ائِّراًَ   Political (sovereignty) سُلْط اناًَج 

Making halal as haram 

Breaking divine pact 

Anti-Sunnah 

Political 

Anti-religion 
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ل هَُألََ لْهَُمُدخْ  َِّأنَْيدُخِّ َّ ق اًَع ل ىَاَللّ  َح  ق ولٍَك ان 

َ َالشَّيط انِّ َط اع ة  مُوا َل زِّ َق دْ َه ؤُلَءِّ وإِّنَّ

َالْف سادَ  رُوا َوأ ظْه  نِّ حم  َالرَّ َط اع ة  كُوا وت ر 

َ لُّواَوع طَّلوُا أ ح  َو  َبِّالفِّئ َواست أث رُوا الْحُدوُد 

لَل هَُ َح  موا رَّ ح  َو  ِّ َاَللَّّ رام   ,Tabarῑ) ح 

1879, 4: 304) 

The phrase is taken from 

Imam Hussein's (as) important 

sermon in Manzil al-Baydah 

Removing divine limits 

Manifestation of corruption 

Not-doing divine obedience 

Political (sovereignty) 

Isti'thᾱr in making divine halal 

as haram 

Political (sovereignty) 

َا لْحَ  َأ نَّ وْن  َت ر  َ...الَ  َأ نَّ َو  َبِّهِّ لُ َيعُْم  َلَ  قَّ

نَُفِّيَ َا لْمُؤْمِّ َلِّي رْغ ب  َيتُ ن اه ىَع نْهُ َلَ  ل  ا لْب اطِّ
َإِّلَََّ وْت  َا لْم  ى َأ ر  َلَ  َف إِّن ِّي ً ق ا َمُحِّ ِّ َّ َاَللّ  لِّق اءِّ

ماًَ َب ر  َإِّلََّ ين  َا لظَّالِّمِّ ع  َم  ي اة  َا لْح  َلَ  َو  س ع اد ةً

َا َ َإِّنَّ َا لدُّنْي ا َع بِّيدُ َع ل ىَلنَّاس  َل عْقٌ ينُ َا لد ِّ و 

َف إِّذ اَ ع ايِّشهُُمْ َم  تْ َد رَّ ا َم  َي حُوطُون هُ مْ ن تِّهِّ أ لْسِّ

َا لدَّيَّانوُنَ  َق لَّ َبِّالْب لَ ءِّ صُوا  Ib Shahr) مُح ِّ

Ᾱshoub, 1379, 4: 68) 

The phrase is taken from 

Imam Hussein's (as) sermon 

towards Hurr bin Yazid Rῑyᾱhῑ 

Al-Haq 

Al-Bᾱtil 

Social 

Religious 

Political  

Al-Zᾱlimῑn (oppression) Social 

Political  

زد قََِّعنَالْمامَالحسينَعليهَالسلَم لِّلف ر 

مواَ َل زِّ َق ومٌ َهؤُلَءِّ زد قُ،َإنَّ :َياَف ر  رِّ الش اعِّ

َ، حمنِّ َالرَّ َطاع ة  كوا َت ر  َو َالشَّيطانِّ طاع ة 

َأ َو ، َالأ رضِّ َفِّي َالف ساد  رُوا َأظه  بط لوُاَو

َاست أث رواَفيَ ،َو  بوُاَالخُمور  الحُدود ،َوَش رِّ

نَ ،َوَأن اَأولىَم  ساكينِّ َالم  َو  َالفقُ راءِّ أموالِّ

ََقامَ  َو  هِّ َش رعِّ َإعزازِّ َو ِّ َاَللّ  َدينِّ ةِّ بِّنصُر 

َلِّت كونَ  ، َس بيلِّهِّ َفي هادِّ َ»َالجِّ َهِّي  ِّ َاَللَّّ
ةُ ك لِّم 

«الْعلُْيا  (Sibat Ibn al-Jawzῑ, nd: 

241) 

The phrase is taken from 

Imam Hussein's (as) speaking 

with Farazdq (Ahl al-Bayt's 

poet) 

Obeying Satan 

Manifesting corruption in the 

earth 

Removing divine limits  

Social 

Anti-religion 

Isti'thᾱr Social  

Rise for religion 

Jihad 

Helping divine religion  

Social 

Religious 

Political 

 

5. Strategic Words Extracted from the Content Analysis of Imam Hossein's Speech 

It is necessary to mention that some concepts and words have a high and comprehensive 

conceptual frequency, for instance, the word "Islᾱh" and the combination "Islᾱh Ummat". In the reform 

process, categories such as "enjoining good and forbidding bad". In the following, we will analyze the 

desired strategic words based on the purpose of the article. 

5-1. Reform 

According to Farᾱhῑdῑ, the word "Al-Salᾱh" is explained in contrast to the word "Talᾱh" which 

means "corruption" (Farᾱhῑdῑ, 1409 AH, 3: 117). Martyr Motahari writes about the words "Islᾱh" and 

"Ifsᾱd": "Islᾱh and Ifsᾱd are opposite pairs in the Qur'an. Opposite pairs, that is, religious and social 

words that are placed together in opposite to each other and are known with the help of each other, such 

as monotheism and polytheism, faith and disbelief, guidance and misguidance, justice and injustice, good 

and evil, obedience and disobedience, piety and mischief, arrogance and weakness, etc., that one must be 

negated in order for the other to wear the garment of fulfillment. Reform and corruption are among this 
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type of words" (Motahari, 2003: 8). In Imam Hussein's speech, especially in his will to his brother 

Muhammad Hanafῑyyah, the issue of "reform" and also the lack of "corruption" in the intention are 

mentioned, so that he says: "I have not raised from drunkenness, rebellion, corruption and oppression; 

Rather, I have only come out to seek reform in my grandfather's nation and I want to enjoin what is good 

and forbid what is evil and behave in the way of my grandfather Muhammad (pbuh) and my father Ali bin 

Abi Talib (as) (Majlesῑ, 1403 AH, 44: 329; Hosseini Mousavi, 1418 AH, 2: 160). The basis of this 

thinking and view of Imam Hussein (as) can be found in the verses of the Holy Qur'an. As we recite in the 

verses of revelation: "And when he turneth away (from thee) his effort in the land is to make mischief 

therein and to destroy the crops and the cattle; and Allah loveth not mischief." (Baqarah: 205)1 The word 

Tawallᾱ means to have the kingdom and to possess it, and to try means to act as well as to walk fast. 

According to Allameh Tabᾱtabᾱ'ῑ, the result of the meaning of the verse is that this extreme hypocrite, 

when getting power and becoming a boss, he tries to spread "corruption" on earth. He raises this 

possibility regarding the word "Tawallᾱ" that it means symptoms of meeting and talking, and the meaning 

is that when he leaves your presence, his condition becomes different from the condition that he was in 

your presence. In your presence, he was talking about goodness, reformation, and goodness, and he said 

that he will try in this way, but when he goes out, he will try in the way of "corruption" and "making 

corruption" (Tabᾱtabᾱ'ῑ, 1993, 2: 96). Therefore, in order that the government does not fall into the hands 

of unrighteous and corrupt people, the Qur'an has strongly warned in this regard. We observe that Imam 

Hussein (as) rises up and through the lens of Karbala and Ashura, try to spread the guidance and the 

reformation of the ummah of the Messenger of Allah (pbuh). What is obtained is that one of the goals of 

the Ashura uprising was the formation of an Islamic government. Because Imam Hussein (as) had divine 

legitimacy, which is stated in the language of revelation and the language of the Prophet (pbuh). Imam 

Hassan (as) said the following about the Imamate and the right of Imam Hussein (as) to rule in his will to 

Muhammad Hanafῑyyah: "Oh ya Muhammad! Be aware that after my death, Hussein b. Ali (as) will be 

the Imam. His name is mentioned in the Book as a heritage of the Prophet (pbuh)" (Kulainῑ, 2009: 301). It 

is seen that the Imams were constantly fighting, a struggle whose spirit was political because the person 

who was sitting in the seat of government claimed religion, even though sometimes he shared the 

religious opinion of the Infallible Imam (as). What caused this conflict was that Ahl al-Bayt (as) 

considered themselves Imams. This was the biggest struggle against the rulers (Khamenei, 2013: 608). 

But really, what is the relation between the reform and the political issue? Is the reform and religious 

movement of the Imam (as) considered a political matter? 

Examining the Relation Between Reform and Politics 

Imam Khomeini (RA) considered politics to be an action based on expediency (salah) and based 

on this, politics is divided into animal, satanic, and human politics according to the type of thinking that 

governs the politician. (Institute for organizing and publishing the works of Imam Khomeini (RA), 2001). 

On the other hand, the criterion of legality is considered one of the most important pillars of legitimacy; 

that is, the position of government should be assigned to an individual by someone who has the authority 

and be just, as during the Ghadῑr Khum incident, the Prophet (pbuh) appointed Amir al-Mu'minin Ali (as) 

to be in charge of the affairs of the people. However, this stage does not require the practical 

empowerment of the people, but the legitimacy of the guardianship is realized by simply assigning 

(Group of Authors, 1994: 12). On the other hand, in the political dimension, Shi'a believes in Islamic 

government based on Wilᾱyah Faqῑh (the authority of the jurist) in the time of the Occultation. The Walῑ 

Faqῑh, as the vicegerent and successor of the Infallible Imam (as), has the same governmental powers as 

did the Infallible Imam (as) (Imam Khomeini, 2008). The political dimension of Shi'a can be interpreted 

in different ways, one of which is Shiite political culture. During the presence of Imam (as), Shi'a had a 

significant political attitude in addition to the religious attitude. On the other, political culture is a 

continuous set of belief system, values, and symbols of Shi'a, which is obtained from Shiite sources and 

are the basis of the actions and reactions of Shiites against political systems and governments (Abutalebi, 

                                                           
َالْف س اد . .1 بُّ َيحُِّ َُلَ  اَللَّّ ََۗو  النَّسْل  َو  رْث  َالْح  يهُْلِّك  اَو  فِّيه  دَ  َلِّيفُْسِّ لَّىَٰس ع ىَٰفِّيَالْأ رْضِّ إِّذ اَت و   و 
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2005: 11). According to this definition, religious and political dimensions are considered together. The 

connection between religion and politics, jihad, sacrifice and martyrdom, enjoining good and forbidding 

evil, piety (Ghaffari and Rahmat Khah, 2017: 992) are among the components of Shiite culture and 

political attitude. Therefore, in Hosseini's (as) words, words like; "Reformation", return to "Prophetic way 

of life", and "Alavi way of life" can be seen, which have social, religious, and political aspects. 

In the following, one of the social elements of reform, i.e. "enjoining good and forbidding bad," 

which is a pillar in Hosseini's (as) movement, will be examined and analyzed. 

5-2. Enjoining Good and Forbidding Evil 

One of the most important phrases in the words of Imam Hussein (as) is "enjoining good and 

forbidding evil". This category has both social and political aspects. Martyr Motahari, while stating that 

enjoining good and forbidding evil is one of the pillars of social teachings of Islam, notes that every 

enjoining good and forbidding evil is not necessarily an example of social reform, but every social reform 

is an example of enjoining good and forbidding evil (Motahari, 2003: 10). In the continuation of his 

speech, in the form of a letter addressed to Muhammad Ibn Hanafῑya, Imam Hussein (as) refers to the 

principle of enjoining what is good and forbidding what is evil (see Majlesῑ, 1403 AH, 44: 329). Also, the 

Qur'anic basis of this principle is stated in Surah Ᾱl-'Imrᾱn as follows: "And there may spring from you a 

nation who invite to goodness, and enjoin right conduct and forbid indecency. Such are they who are 

successful"2 (Ᾱl-'Imrᾱn: 104). It has been narrated from the sixth Imam (as) on the phrases of "Imams 

should be from you" and "you were the best of the nation that came out to the people" said: "In this verse 

there is a clear indication to the necessity of enjoining good and forbidding evil and the importance and 

status of both of them in terms of religion, because God has considered the salvation of Muslims to be 

related to them (Tabrisῑ, nd, 4:193)" It was fulfilled in the event of Karbala. It is also stated in Surah Ᾱl-

'Imᾱn: 114: "They believe in Allah and the Last Day, and enjoin right conduct and forbid indecency, and 

vie one with another in good works. These are of the righteous."3 After stating some of the characteristics 

of the believers of the People of the Book, God Almighty says that they are not included in the promises 

given to the People of the Book, but they are true believers in God and the Day of Resurrection and all the 

promises which are given to the believers, include them as well, rather, they are among the best of the 

believers, because they call to Islam and forbid disbelief and speed up in worthy deeds, charity and 

excuses so that the end of time does not give respite while they do not succeed. Above all, they have the 

authority of this position because they are responsible for the good and the bad and the will of God and 

His Messenger (Thaqafi Tehrani, 2019, 1: 482). Imam Hussein (as) was a righteous man who with his 

bloody uprising enjoined the good and forbade the evil, and in this way, he offered his most precious 

possessions to God. As mentioned in the history, in his political and practical movement to fight against 

the Tᾱghout, he first gave the advice of the government officials, then started to fight them directly. Until 

the last moment of his life, he did not stop enjoining good and forbidding evil. The witness and result of 

such a manner was Hurr b. Yazid Rῑyᾱhῑ, who was guided and became one of the martyrs of Karbala. 

With a deep knowledge of Qur'anic concepts and instructions, Imam rebelled against the corrupt 

government of his time in order to reform the society and ummah, as well as enjoining good and 

forbidding evil. This action of the Imam was done against the oppressive rulers and the degree of struggle 

against their false power, and it has clearly shown the nature of religion and its political dimension. 

5-3. Jihad 

One of the strategic words in Imam Hussein's speech is "Jihad". Imam Hussein (as) stepped into 

the field of "Jihad" until the important foundations of Islam, such as enjoining good and forbidding bad, 

and then Islam would be firm and strong. In the Qur'an, there are important statements about the high 

status of jihadists for the sake of God. We recite an example in Surah Al-Baqarah: 218: "Lo! those who 

                                                           
َوَ .َ»2 يْرِّ َإِّل ىَالْخ  ةٌَي دْعُون  نْكُمَْأمَُّ لْت كُنَْمِّ َهُمَُالْمُفْلِّحُونَ و  أوُل ئِّك  َو  َالْمُنْك رِّ َع نِّ وْن  ي نْه  َو  عْرُوفِّ َبِّالْم   «.ي أمُْرُون 
َفِّيَالْخَ .َ»3 عُون  يسُ ارِّ َو  َالْمُنْك رِّ َع نِّ وْن  ي نْه  َو  عْرُوفِّ َبِّالْم  ي أمُْرُون  َو  رِّ َالْْخِّ الْي وْمِّ و  َِّ َبِّاللََّّ نوُن  الِّحَِّيؤُْمِّ َالصَّ ن  َمِّ أوُل ئِّك  َو  اتِّ  «.ينَ يْر 
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believe, and those who emigrate (to escape the persecution) and strive in the way of Allah, these have 

hope of Allah's mercy. Allah is Forgiving, Merciful"4; "Ᾱmanou" means to believe, confirm, emigrate, 

and leave their homes and dwellings for the sake of God, and then to fight for His please (Abul Futouh 

Rᾱzῑ, 1408 AH, 3: 203). It is also stated in Surah At-Tawba: 20: "Those who believe, and have left their 

homes and striven with their wealth and their lives in Allah's way are of much greater worth in Allah's 

sight. These are they who are triumphant."5 To establish God's government on earth means, the 

government of freedom, justice and independence, they fought in jihad and migrated (Modarresi, 1419 

AH, 4: 139). On the other hand, "Faith", "Hijrah" and "Jihad" are three important elements in a person's 

reaching a higher value and prestige with God. Also, these three are important criteria for the spiritual 

superiority of a human being, and those who have these three attributes and characteristics will be from 

the group of "winners", that is, from those who have achieved success, prosperity, and salvation, and that 

is the highest level that a human being can achieve (Ja'fari, 1997, 4: 448). Imam Hussein (as), according 

to his pilgrimage text, fulfilled the right of Jihad in the way of God: "I bear witness that you have 

performed the prayer, paid the alms, enjoined good and forbade evil, and fought for the sake of Allah to 

give the right of Jihad" (Qomῑ, nd: 564). In a hadith reported from Imam Hussein (as) following a 

question on the types of Jihad, he explained Jihad and its types: "Imam Hussein (as) was asked: Is Jihad 

in Islam a Sunnah (of the Prophet (pbuh) or a (Divine) duty? Imam Hussein (as) replied: There are four 

types of Jihad in Islam: two of them are duties (and divinely obligatory), and the third type is Sunnah, 

which cannot be attained except by duty, and the fourth type of Jihad is only Sunnah. But there are two 

types of Jihad that are obligatory: one is a person's Jihad with his soul in preventing the soul from 

disobeying God, which is the greatest Jihad, and the second type is the fight (and Jihad) with the 

disbelievers who are your neighbors, which is also a duty. But that Jihad, which is a Sunnah that cannot 

be reached except by obligation, is Jihad against the enemy, which is obligatory on the entire ummah, and 

if they abandon that jihad, the punishment will include all of them and include the entire ummah. This 

type of Jihad is obligatory to the Imam as the Sunnah and its definition is that the Imam attacks the enemy 

with the Ummah and fights the enemies. But Jihad, which is only a tradition, is the establishment of the 

(prophetic) traditions that man struggles to maintain, fulfill, and revive. Therefore, striving and working 

towards it are the best actions, because it is keeping the Sunnah alive, as the Prophet of God (pbuh) said: 

"Whoever establishes a good Sunnah and law, his reward will be his, and he will benefit from the reward 

of all those who follow it until the Day of Resurrection, without reducing anything from their own 

reward." In order to properly see the types of Jihad and its categorization, we use the table below. 

Category Hadith Type Types of 

Jihad 

Personal and worship 

(against soul) 

َن فْس هَُ جُلِّ ادَُالرَّ ه  َََِّف جِّ یَاَللَّّ ع اصِّ ادَِّع نَْم  ه  َالْجِّ نَْأ عْظ مِّ َمِّ َهُو  َو   obligatory First type 

Religious and political 

(against disbelievers) 

َالْکُفََّ ن  َيلوُن کُمَْمِّ ين  اه د هَُالَّذِّ َف َمُج  رْضٌَارِّ  obligatory Second 

type 

Religious / political َ ِّ اه د ه َالْع دوُ  َمُج  َف رْضٍَف إِّنَّ ع  َم  َيق امَُإِّلََّ َسُنَّهٌَلَ  یَهُو  ادَُالَّذِّ ه  الْجِّ

َ کُوا َت ر  َل وْ هِّ َالْأمَُّ يعِّ مِّ َف رْضٌَع ل ىَج  َو  َالْع ذ ابُ َلأ  ت اهُمُ اد  ه  الْجِّ

َأ نَْ دُّهُ َح  َو  امِّ م  َع ل ىَالِّْْ َسنَُّهٌ َهُو  َو  هِّ َالْأمَُّ َع ذ ابِّ نْ َمِّ َهُو  ه ذ ا

د هُمْ. اهِّ َف يج  هِّ َالْأمَُّ ع  َم   يأتِّْیَالْع دوَُّ

Sunnah based 

on obligatory 

Third type 

Personal/social/religious ََّادَُال ه  اَالْجِّ اه د َفِّیَأ مَّ َج  جُلَُو  اَالرَّ ه  َسُنَّهٍَأ ق ام  َسُنَّهٌَف کُلُّ یَهُو  ذِّ

َ نَْأ فْض لِّ اَمِّ َالسَّعْیَفِّيه  لَُو  اَف الْع م  َإِّحْيائِّه  اَو  ه  َبلُوُغِّ اَو  تِّه  إِّق ام 

َ َس نَّ نْ َصَم  ِّ سُولَُاَللَّّ َر  َق ال  َق دْ َو  َسُنَّهٍ َإِّحْياءُ ا َلأِّ نَّه  الِّ الْأ عْم 

س ن  َح  هَِّسُنَّهً َالْقِّيام  َإِّل ىَيوْمِّ ا َبِّه  ل  َع مِّ نْ َم  َأ جْرُ َو  َأ جْرُه ا َف ل هُ هً

ًَ مَْش يئا هِّ نَْأجُُورِّ َمِّ َأ نَْينْقصُ  نَْغ يرِّ  مِّ

Sunnah Forth type 

 

                                                           
4«َ.َُ اَللَّّ َۚو  َِّ َاَللَّّ ت  حْم  َر  َي رْجُون  ئِّك 

أوُل ٰ َِّ َاَللَّّ اه دوُاَفِّيَس بِّيلِّ ج  رُواَو  َه اج  ين  الَّذِّ نوُاَو  َآم  ين  َالَّذِّ يمٌ.إِّنَّ حِّ َ«َغ فوُرٌَر 
مَْأ َ»َ .5 هِّ أ نْفسُِّ مَْو  الِّهِّ بِّأ مْو  َِّ َاَللَّّ اه دوُاَفِّيَس بِّيلِّ ج  رُواَو  ه اج  نوُاَو  َآم  ين  .الَّذِّ َهُمَُالْف ائِّزُون  ئِّك  أوُل ٰ َۚو  َِّ اَللَّّ نْدَ  ةًَعِّ ج   «عْظ مَُد ر 
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Looking at the above content analysis table, it is seen that the second and third part includes the 

religious, political, and provincial aspects. Therefore, it can be seen that the field of Jihad, at least in the 

two types of Jihad explained by Imam Hussein (as), is the political, religious and social. Accordingly, and 

also through observing the words of Imam Hussein (as), strategic phrases such as Jihad, performing a 

divine duty, etc., are seen. These put religion and politics in a way that leaves the idea of separation of 

religion and politics. 

5-4. Oppression and Anti-Corruption 

What can be seen from the analysis of Hosseini's speech, are words like "oppression" and 

"corruption," and so, one of the lessons of Imam Hussein (as) is his anti-tyranny. The Supreme Leader 

Ayatollah Khamenei has said in his statements: "What is the duty? As (Imam Hussein (as) said, the fight 

against the system that was the source of corruption6, or as he referred in another sermon to changing the 

cruel king, a power that spreads corruption and a system that drags people towards material and spiritual 

destruction.7 This is the reason of Hussein bin Ali (as)'s uprising, who, of course, considered it as an 

example of enjoining good and forbidding evil. Regarding the tendency towards the task of enjoining 

good and forbidding evil, these points should also be considered as well" (Khamenei, 1992). He reminded 

in a letter to the elders of Kufa: "This is a letter from Hussein b. Ali to Suleiman Surad Khazᾱ'ῑ, Musayib 

b. Najba, Rufᾱ'a b. Shaddᾱd, Abdullah bin Wᾱl, and the group of believers! You may have heard that the 

Messenger of God (pbuh) said: 'He who meets a tyrannical sultan who considers what is forbidden by 

God as halal, breaks the covenant of God, opposes the Sunnah of the Messenger of God, treats the 

servants of God unjustly, but he does not take any action against him in words and deeds, it is worthy of 

God to leave him with that tyrannical king.' You have definitely realized that this group has chosen 

obedience to Satan over obedience to God, and has exposed corruption and sin, and has suspended the 

implementation of God's limits, and has plundered the Muslim treasury, and has made what is forbidden 

by God permissible and halal. Today I am more deserving of the caliphate than anyone else because of 

the bond I have with the Messenger of God (pbuh) (Ahmed bin A'tham Kufi, 1411 AH, 5:91). Imam 

Hussein (as) sees that oppression in the society has reached its highest level in different dimensions and 

the oppressor knows no limits in his oppression. Meanwhile, the cruel king is Yazid, who is oppressive in 

the Islamic society and against Muslims. Therefore, Imam Hussein (as) rises. One of the characteristics of 

his uprising and the reasons for his struggle is "anti-oppression". In the Holy Qur'an, there are many 

verses condemning oppression and oppressors, some of which are mentioned: "Surely, there is a painful 

punishment for the oppressors" (Ibrahim: 2); "The oppressors are in extreme enmity far from the truth 

[and against the truth]" (Hajj: 53); "Be aware; May God curse the oppressors." (Hud: 18). In this verse, 

the oppressors are mentioned in a general way and it is not specific to oppression. It includes the 

oppressor of oneself, the oppressor of others, and the oppressor of evil. The complete example of 

oppressors is those who oppressed the family of Muhammad (pbuh). They both oppressed others and led 

people astray, and oppressed their own souls, causing themselves severe punishment (Tayeb, 1990, 7: 27). 

Also, in one of his speeches, referring to the statement of the Holy Prophet (pbuh) about the need to fight 

against unjust and tyrannical monarchy, he introduced himself as the worthiest person for the uprising to 

change the political structure, and promote Islamic teachings. He introduces Umayyads as people who 

oppressed the Prophet's (pbuh) family8 (see Majlesῑ, 1403 AH, 44: 383). Therefore, tyrannical 

government and oppression are the ugliest evils that must be fought against. One of the most obvious 

evils of Umayyad rule was the oppression to the people and ignoring their rights, and on the other hand, 

one of the main axes of Imam Hussein's uprising was justice and anti-tyranny. It is the duty of every 

                                                           
د ی.َ»6 َبِّسيرةَج  َا سير  َالْمُنْک رَو  ا نْهیَع نِّ عْروفَو  َبالْم  َ«.ارُيدَُا نَا مُر 
سول.َ»7 َر  ،َصل یا يهاالن اس!َاِّنَّ ًَلَِّعليهاَللََّّاَللَّّ لَ  نَْرأیَسُلطاناًَجائراًَمُسْت حِّ ل یوآله،َقالَم  قاًَع  َح  َلََق ولٍَکان  َبِّفِّعْلٍَو  ل يْهِّ َ]تاَآخر[َف ل مَْيغُ يِّ رَع  ثاًَلِّع هْداَللَّّ ،َناکِّ َاَللَّّ مِّ َا نَْي َحُر  دخلَاَللَّّ

ل ه ل هَُمُدْخِّ  «.يدُْخِّ
الله،َمخالفاَلسنةَرسولَالله،َيعملَفيَعبادَاللهَبالَثمَأماَبعدَفقدَعلمتمَأنَرسولَاللهَ)ص(َقدَقالَفيَحياته:َ"منَرأىَسلطاناَجائراَمستحلََلحرمَالله،َناكثاَلعهدَ.َ»8

،َوأظهرواَنَطاعةَالرحمنتولواَعوالعدوانَثمَلمَيغيرَبقولَولََفعل،َكانَحقيقاَعلىَاللهَأنَيدخلهَمدخله"َوقدَعلمتمَأنَهؤلَءَالقومَقدَلزمواَطاعةَالشيطان،َو

 «.،َوحرمواَحلَله،َوإنيَأحقَبهذاَالَمرَلقرابتيَمنَرسولَاللهالفسادَوعطلواَالحدود،َواستأثرواَبالفيئ،َوأحلواَحرامَالله
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Muslim to stand up against tyranny and oppression. This issue especially is remarkable and scrutinized in 

the statements of Imam Hussein (as). 

 

Conclusion 

Analyzing the content of Hosseini's (as) speech on the incident of Karbala and Ashura, with the 

aim of investigating the relation between religion and politics, the conclusion is as follows: 

1. "Reform", "Enjoining good and forbidding evil", "Jihad", "anti-oppression and anti-corruption" 

etc. are those statements, phrases and words with significant conceptual frequency that are identified and 

extracted from the speech of Imam Hussein (A) in different times and places, referring to the events of 

Karbala and Ashura. 

2. Looking at the phrases and words extracted from the speech of Hosseini (as), such as "reform", 

it is clear that such phrases and indications have a social and political aspect. The reform of the nation is a 

social and political matter, since the reform is basically related to and leads to the reform of the state. 

3. Based on the propositions, phrases, and words identified and extracted from Hosseini's speech 

addressed to Karbala and Ashura, no clear boundary can be found between religious and political 

components. Oppression, corruption, reform, jihad, etc. are social, religious and political affairs. 

4. The analysis of the revealed words of Imam Hussein (as) in the event of Karbala and Ashura 

shows the true nature of divine religion and pure Islam of Muhammad (pbuh), that politics can be seen in 

the form of religious propositions and strategies. Based on the religious event of Karbala and Hosseini's 

speech, the concept of separation of religion from politics will be forgotten and seriously challenged. 
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