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Abstract

The perfection verse (third verse of Surah Ma'idah) is one of the most important verses of the
Qur'an in the guardianship and Imamate discussion, in which the sects generally refer to the following
interpretive narrations in explaining it while there is a lot of controversies. Shiite narrations consider the
verse revelation on the day of Ghadir and about the guardianship of Imam Ali (PBUH), but the Sunnis
deny this. In this article, for the first time, by categorizing the views of the Sunnis and considering the
necessity of internal compatibility of the content of the verse and external compatibility with other verses
and the intellectual necessities and without quoting narrations, is proven that the perfection of religion is
possible only with Imamate and Wilayah with a novel style; and this is the Shiite vote. This research
easily refuted all the possibilities mentioned in Sunni sources by the mentioned method and without the
need to enter into the usual disputes in the interpretation of the verse. Recognize the time of verse
revelation and proving the scope and territory of the Imamate and the Imam’s conditions are other results
of this research.

Keywords: Imamate; Perfection Verse (Third Verse of Surah Ma'idah); The Islamic Prophet (PBUH),
Religion; Perfect; Complete

Introduction

The Holy Qur'an is the prime source of enlightenment in Islam, and the issue of Imamate is the
source of most discrepancies among Muslims. The chief question and basis of the disputes between
Shiites and Sunnis on the matter of Imamate are: Has the Holy Prophet (peace be upon him) introduced
his heir and the leader of the people after him to them or not? Because if the answer is yes, people will no
longer have a say. Among the verses discussed in the issue of guardianship, the third verse of Surah
Ma'idah is known as the "verse of perfection” or the verse of "ikmal™:
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“Prohibited to you are dead animals, blood, the flesh of swine, and that which has been dedicated to
other than Allah, and [those animals] killed by strangling or by a violent blow or by a head-long fall
or by the goring of horns, and those from which a wild animal has eaten, except what you [are able
to slaughter [before its death], and those which are sacrificed on stone altars, and [prohibited is]
that you seek decision through divining arrows. That is grave disobedience. This day those who
disbelieve have despaired of [defeating] your religion; so fear them not, but fear Me. This day | have
perfected for you your religion and completed My favor upon you and have approved for you Islam
as religion. But whoever is forced by severe hunger with no inclination to sin - then indeed, Allah is
Forgiving and Merciful.” Al-Maidah (3)

The subject of debate in this verse is from «..(w a5y to «l2 ..y as it becomes apparent later
that this part in this noble verse is a parenthesis; whether they have a unity of descent with the beginning
and the end of the verse or not. Sunnis, likewise, acknowledge that this part is a parenthesis (Ibn Ashur,
1999, 5:30). It is related that when the Jews came across these expressions, they said, "If such a day were
for us, we would make it an Eid" (Suyuti, 1983, 2: 258; Qurtubi, 1944, 6: 61). This reaction of non-
Muslims is to the accounts given in this verse, indicating the particular significance of its subject.

The narratives of the Ahl al-Bayt (PBUH) accentuate that the perfection of religion depends only
on the Imamate. And the verse of perfection has been descended about the guardianship of Imam Ali
(PBUH). But, in the Sunni narrations through the Companions, there is no reference to the issue of
Guardianship or the reports indicating it had been dwindled (Suyuti, 1983, 2: 257-259). Now the question
emerges: If there was no narration under this verse, can the reason for the perfection of religion be
inferred from the verse itself? And can the holy verse alone prove the issue of Guardianship and
Imamate? The essence of this matter is that the Holy Quran is both consecutive and the word of God and
has the highest value and rank among all Muslims. Additionally, the Qur'anic analysis of the verse and the
examination of its meanings will decide the accuracy of the subsequent narrations.

In this article, first, the views of the Sunnis are counted in four categories. Then the phrase

€Ol 3 2 5EAS S B Ge 1558 Gl (uh aully "Today, those who disbelieve despair of your
religion, so do not fear them and fear me" is analyzed independently with the help of external evidence
and assuming that it is not associated with other components of the discussed verse. Then, the
independent analysis of the phrase «lws ... 3 & &3 &l& 25l "Today | have perfected for you your
religion and ... a religion" has been done. Next, regardless of the two previous analyzes, considering that
they are related to each other, these two terms are re-examined. In all three parts, it has been confirmed
that the subject of the holy verse is nothing except the matter of Imamate. This method of presentation is
one of the innovations of the present text, and with the method employed in this study, all the possibilities
raised by the Sunnis regarding what the perfection of religion is, have been refuted.

In this research, an effort has been made to have the least reliance on historical reports, and in
cases of need, popular topics among the sects have been used.

It should be remarked that before this, the "Al-Mizan" and "Tasnim" interpretations have
proposed valuable points that are sometimes referred to in the present study for the Qur'an by Qur'an
interpretation of this noble verse. But in comparison with the two, in the present study, in addition to the
new way of presentation, reliance on narratives has decreased. Other than the two mentioned works, the
author did not find any other work following such a method and fulfilling its purpose without using
narrations.
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1. Sunni Opinions on the Perfection of Religion

Before starting the study of the holy verse and the critique of Sunni beliefs, it is essential to have
a concise overview of the most salient Sunni opinions, mainly taken from the narrations reported by the
Companions and Followers.

Regarding the reason for the perfection of religion, diverse sayings have been cited by Sunnis;
Such as the descent of the last verses of the Sharia rules, the conversion of all the Arabs to Islam, the
conquest of Mecca, and the absence of the pagans in Hajj, the non-circumambulation of the naked pagan
around the house of God, or the defeat of the infidels. Regarding the cause of the infidels' frustration, the
Sunnis have also stated that the infidels were disappointed with the return of the Muslims to the harams -
especially the return to the haram foods. In the light of the interpretations of the Sunnis, it is clear that
these sayings have been used both about the disappointment of the infidels and the perfection of the
religion and the completion of the blessings and the divine satisfaction of Islam (Razi, 2000, 11: 286-287;
Zamakhshari, 1986, 1: 605; Qurtubi, 1944, 6: 61-64 Tabari, 1991, 6: 51-55; Siouti, 1983, 2: 257-259;
Beizavy, 1997, 2: 115).

Based on the statistics of this study, all the views of the Sunnis fall into four divisions: "minor
matters”, "minor Sharia rules", "completeness” and "comprehensiveness”. "Minor matters” refer to
matters outside the principle of religion, such as the grandeur of the population. "Minor Sharia rules™ also
refer to the rulings on the prohibitions of meat or the rulings on Hajj. But the essence of "completeness" is
the revelation of the last verses of the Sharia rules, and therefore, the completion of the revelation and the
closing of the case of religion, which is the reason for the termination of prophecy. Also, the definition of
"comprehensiveness" is the inclusion and inclusiveness of religion over human needs, the maximum
responsibility to these demands, and the inclusion of all sciences.

2. Analyzing the Frustration of Infidels and External Agreement with Other Verses of the
Qur'an

QAN 5 b 5A5 S8 B Ga 158 Gl G 2y
“This day those who disbelieve have despaired of [defeating] your religion; so fear them not, but fear
Me”

Notwithstanding what day is meant by «a3dl» “"the day”, and whether this day is the same as the

day of the " perfection of religion™ or not, in this section, the frustration of the infidels is interpreted by

other verses of the Qur'an in the light of intellectual meticulousness, and the link between the issue of

|nf|dels despair and the completeness of religion is disregarded. According this sentence Gl Gt ejﬂ‘»

«San e V5% "This day those who disbelieve have despaired of [defeating] your religion™ the infidels

had hoped concerning Islam before this point. So at this time, something new had happened, provoking
the frustration.

In the light of intellectual meticulousness and reflection, it becomes apparent in the verses that
when it is said that the infidels were disappointed with Islam, they were frustrated with its deterioration
and collapse. Because they had wished the decline of Islam and the apostasy of the Muslims - not to
benefit off Islam:

ulj(109 ca)s.d\) \m\)use&bu\mwe&}:)juhﬁ\da\w)usq}(g k_Laj\) e@\ﬁbm\)}\\}\sﬁu}m}
. \}QLEM‘U‘ﬁi.u.l&e.s_,.l).\‘;\:e&_\_gh@u_}“)d\y_g(lzo co‘)s.\“) ;é_\hcdus.\ad‘)w\y_gﬁ}@_\n‘_&.\c@a‘)a
(217 i)

“They want to extinguish the light of Allah with their mouths... "As-Saff (8), “Many of the People of
the Scripture wish they could turn you back to disbelief after you have believed, out of envy from
themselves” Al-Bagarah(109), “And never will the Jews and the Christians approve of you until you
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follow their religion” Al-Baqarah(120), “And they will continue to fight you until they turn you back
from your religion if they are able. And whoever of you reverts from his religion [to disbelief] and
dies while he is a disbeliever” Al-Bagarah (217).

Hence, it is only one thing that can thwart them: to learn that Islam will remain and that their
attempts to debase Islam are useless. So, what has been achieved - whatever it is - is the preserver of
Islam and the sponsor of its continuation.

By using intellectual meticulousness, and before dealing with the Qur'anic evidence, it becomes
apparent that the security and continuation of Islam demand the existence of a person who is a complete
scholar of Islam; And the administration and leadership of society must be in the hands of such a person.
Else, the disbelievers would not have lost hope. Assuredly, this knowledge and leadership were gathered
in the Messenger of God - particularly at the end of his blessed life, when the majority of the peninsula
was governed by Islam. But if these features were only within him and Islam was reliant on that person
solely, the infidels would have hoped that with the passing of the prophet, they would accomplish their
goals (Javadi Amoli, 1969, 21: 581).

The verses of the Qur'an validate the above interpretation, and the following evidence shows that
this was a threat: The infidels had exactly hoped for the death of the Prophet (peace and blessings of
Allah be upon him).

The first mark is the issue of the cessation of prophecy, stating that the Qur'an specified the end
of prophecy by the Great Prophet (peace and blessings of Allah be upon him):

(40« 3a9) Lale o0, 05, 00 S8 5 G0 A4 5480 0505 380 5 8804 (e aal 1 223 8

“Muhammad is not the father of [any] one of your men, but [he is] the Messenger of Allah and
seal [i.e., last] of the prophets. And ever is Allah, of all things, Knowing.” Al-Ahzab (40)

It is very improbable that the pagans and the People of the Scripture who lived in Medina and
Mecca and followed the news of the Muslims were uninformed of the end of the prophecy. Consequently,
they naturally thought that with the death of the Prophet, there would be no one to supervise the Muslims
as he did. Therefore, they considered the deterioration of Islam to be dependent on the death of the
Prophet.

The second evidence cited by Allameh Tabatabai is that the Prophet (peace and blessings of
Allaah be upon him) did not have a son to become his inheritor, guardian, and successor. This made the
infidels happy, as they mocked the Prophet and appeared to think of his government as human kingdoms:

(3 «Lissl) ZAN b S &)
“Indeed, your enemy is the one cut off” Al-Kawthar (3).

As a result, they found the death of Islam depending on the death of its prophet (Tabatabai, 1997,
5: 176; Javadi Amoli, 1968, 122).

The third mark is some verses clarifying about this hope of the infidels, (Javadi Amoli, 1968, 121):
(31 530 < shll) pemd Rl (hn ik B 1 5l 08 * (sl iy g (o 5 (5l 4

“Or do they say [of you], "A poet for whom we await a misfortune of time"?* Say, "Wait, for
indeed I am, with you, among the waiters."” At-Toor (30, 31)

The fourth evidence is the verses that foreshadow the Prophet's (peace and blessings of Allah be
upon him) death as a stimulus for the apostasy of some of Islam and forbade it and rebuked the apostates:

(144 <) e J) ... ;’sy}.iga;-1';1';:3\aﬁ;iauggiaay\gz;@&ﬁﬁapgﬁgm“"’u;
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“Muhammad is not but a messenger. [Other] messengers have passed on before him. So if he was to die
or be killed....” Al- ‘Imran (144)

This apostasy is what for which the infidels were striving.

Now, if the hope of the infidels was the death of the Prophet (peace and blessings of Allah be
upon him), definitely what frustrated them must be linked to the aftermath of this event. That is, the
infidels knew that Islam would not fade even with the death of the Prophet (peace and blessings of Allaah
be upon him). This points at only one thing: the continuation of the path of the Prophet - nothing else.

If it is decided that something is only related to the era of the Prophet (peace and blessings of
Allah be upon him) or cannot substitute him, it is not only not unpleasant for the infidels but also
promising. Hence, the revelation of the Sharia rules on Hajj or the ones covering the prohibitions of meat
or other minor rulings can never thwart the infidels. Even the conquest of Mecca and the military and
political rule over the infidels, as long as Islam is reliant on one person, cannot disappoint the infidels
from the decline of Islam.

Hence, on this day, the replacement of the Prophet (peace and blessings of Allah be upon him)
was recognized and introduced, and as described, this sequence needs comprehensive knowledge of
religion and leadership over the community: this is exactly the Imamate.

3. Analysis of the Perfection of Religion and Its External Agreement with Other Verses of the
Qur'an , . b e nter
s LY a0 Gy 5 and aSle Sl 5 2 250 Gl 2l
“This day I have perfected for you your religion and completed My favor upon you and have
approved for you Islam as religion.”

Various Shiite and Sunni analysts concur that this phrase is in the unity of descent with the
former phrase, and the meaning of «a3l» here is the same as the previous «=3d» , and it is not a matter of
two days and two times (Motahari, n.d., 4). : 888). Parallel with the infidels being frustrated, the religion
is perfected. This is conceivable from the appearance of the verse - especially by repeating the word
«Suy, But some researchers believe in the theory of two different times (Qurtubi, 1944, 6: 60 and 61).
Therefore, to be as reliable as possible, it is essential to study the perfection of the religion independently
and assume no connection with the despair of the infidels.

Perfecting the religion is one of the things that God attributes to Himself, and He blesses the
Muslims with this perfection. Further, he stresses that by perfecting the religion, he has completed his
blessings upon us. The perfection of religion cannot be considered a matter without a cause, and this
cause cannot be considered a minute and simple thing.

Some Sunnis have deemed the perfection of religion to mean the totality or completeness of
religion; meaning that the revelation of the last verses of the Sharia rules perfected the religion and
completed the set of religions, and after that the revelation was interrupted and the prophecy ended. -the
last rules are sometimes held as the ones on the prohibitions of meat in this verse, and sometimes as the
ones on Hajj. Some Sunnis have interpreted the perfection of religion in minor and non-religious matters,
such as the glory of the Muslim population (Razi, 1999, 11: 286-287, Zamakhshari, 1986, 1: 605 Qurtubi,
1944, 6: 61-64 Tabari, 1991, 6: 51-55 Siouti, 1983, 2: 257-259, Ellipse, 1997, 2: 115) and some have held
the perfection of religion as the comprehensiveness and inclusion of religion concerning all the rules and
sciences demanded by human beings. (Shazli, 1991, 2: 833, Rashid Reza, 1993, 6: 154-166).

The interpretation of the "perfection™ of religion as the "completeness” of religion is of higher
value than the notions that have interpreted the "perfection” of religion in minor and non-religious
subjects - including the vast Muslim population and non-circumambulation of the naked polytheist. But it
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has its disadvantages. Perhaps the interpretation of the "perfection” of religion to the "completeness" of
religion is due to the closeness of the meanings of "complete” and "perfection” as these two have many
semantic similarities (Mostafavi, 1941, 10: 112). And the distinction between the two is essential.

Literally speaking, the "completeness" of anything suggests that its components are present, and
it does not require anything else. Hence, every part of the "whole" causes its "wholeness"”, and without
each part, the "completeness"” cannot be achieved (Ragheb Isfahani, 1992: 168). But not every element of
"whole" is the cause of its perfection; rather the requirement of "perfection” is the fulfillment of the
purpose of "whole" (Ragheb Esfahani, 1412: 726). Consequently, regarding "perfection™, the discussion is
about quality and not quantity: in other words, every "perfect” is "complete” but not every "complete” is
"perfect" (Javadi Amoli, 1969, 21: 596, ibid, 1968, 253, Motahari, n. d., 4: 890). Accordingly, one
method to determine the efficacy of opinions about the "perfection” of religion is to ascertain how the
purpose of religion is accomplished. That item is the "perfection™ of religion. Religion is "perfect" when it
has no defects and does not require anything further.

If the "perfection™ of religion means the "completeness™ of religion, it is manifest that as long as
the Messenger of God (PBUH) is alive, his mission will remain and revelation will continue and religion
will be complete. Consequently, the meaning of "Today" in this phrase cannot be the day of "Be'sat"
(Prophetic Mission) or "Emigration” and even the conquest of Mecca, and the content of the verse
indicates that it is one of the last ones (Sadeghi Tehrani, 8:68) and it does not matter that in what surah
and what context it is. Nevertheless, the Shiite and Sunni agree that Surah Ma'idah is the last Surah
revealed to the Prophet (PBUH) (Tabatabai, 1996, 5: 170; Suyuti, 1983, 2: 259, Alusi, 1994, 3: 233; Feyz
Kashani, 1994, 2:10, Razi, 1999, 11: 288; Shazli, 1992, 2: 841). It is also reported that some of the
Companions, upon hearing this verse, noticed the imminence of the Prophet's death (Rashid Reza, 1993,
6: 167).

Lastly, it should be regarded that if the "perfection” of religion means the "completeness" of the
elements of religion and thus the end of prophecy - such that there is no replacement for the prophet - it is
a kind of withholding of blessings and violation of purpose; this is not in line with the tone of granting the
Muslims and completing the blessings and satisfaction with religion. As a result, the interpretation of the
"perfection” of religion as the "completeness” of religion is denied, except with the exposition that will be
given in the next part (Internal Consistency).

Another view of the Sunnis regarding the perfection of religion is the perfection due to the
inclusion and comprehensiveness of religion with the explanation that will come. This interpretation is
higher than the interpretation of " perfection " to the "completeness" of religion as it refers to the extent of
the sciences and the application of religion and the maximum responsibility to human needs. In the light
of this sense, the dignity of Islam and the Qur'an has been further recognized. Of course, this
interpretation has different expositions (Shazli, 1992, 2: 833; Rashid Reza, 1994, 6: 154-166, Razi, 1420,
11: 2000).

To describe the subject and the connection between "completeness”, "finish" and
"comprehensiveness" and "perfection™ of religion, it is essential to pay more attention to the verses of the
Qur'an along with intellectual meticulousness. The Qur'an regards religion to be the one thing that has
been revealed to all the prophets, and the difference has been in the Sharia and the rules, and the prophets
are the medians of delivering religion to human beings:

5 s 5 o) 4y Wil o S 5T (o3l 5 a4y (i o ol G0 BT £ 55 (19 e pme ) .. L1 40 e Gl )
(13 ccoosill) | one
“Indeed, the religion in the sight of Allah is Islam...” Al-‘Imran (19) “He has ordained for you

of religion what He enjoined upon Noah and that which We have revealed to you, [O Mukammad], and
what We enjoined upon Abraham and Moses and Jesus....” Ash-Shiira (13)
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While the human demand for prophecy is constant;
(40 o 3a91) Lale 0,3 05, 200 S8 5 G A 5480 U505 380 5 8804 (e aal 1 2230 98

“Muhammad is not the father of [any] one of your men, but [he is] the Messenger of Allah and
seal [i.e., last] of the prophets. And ever is Allah, of all things, Knowing.” Al-Ahzab (40)

Consequently, the finality of prophecy is admissible only if the final religion satisfies all human needs at
all times. Otherwise, God's wisdom will be questioned, and people will have a reason before God for their
misguidance:

) el Y S L (165 esbuall) Lasa T5e 40 08 5 JLA) 3 354 &0 Jle G 6 80 S G i 5 Gy S
(47 commaill) (134 cals) .. IS o8 Y 5L

“[We sent] messengers as bringers of good tidings and warners so that mankind will have no
argument against Allah after the messengers. And ever is Allah Exalted in Might and Wise.” An-Nisa
(165" Our Lord, why did You not send to us a messenger so we could have followed Your verses...”
Ta-ha (134) and Al-Qasas (47)

Accordingly, the end of revelation and prophecy cannot be counted as the perfection of religion,
and everything that is needed for human happiness in this world and the hereafter needs to be
communicated and completed by the the last prophet (peace and blessings of God be upon him). Because
until the Day of Judgment, his halal will be halal, and his haram will be haram; his religion must satisfy
all the religious needs of the people until the Day of resurrection:

(85 ol e dl) L Ads b 4 L 03U 538 5 i 5
“And whoever desires other than Islam as religion - never will it be accepted from him...” Al- ‘Imran (19)

Thus, the extent and comprehensiveness and response to all human needs until the Day of
Judgment is a necessity and requirement for the end of prophecy; And the end of prophecy without this
comprehensiveness calls into question divine wisdom and is a crude violation of the idea of prophecy and
divine mission, which is the very purpose of creation:

(56 Il ¢ s8a ) GY1 5 Gl SdA L

“And 1 did not create the jinn and mankind except to worship Me.” Adh-Dhariyat (56)

The comprehensiveness of religion in the sense mentioned is a definite and essential thing of

divine wisdom, and some verses of the Qur'an show the meaning of comprehensiveness: B
SV ol Y 5 b Y 5 (38 b)) L el de I 3 Gk L (89 cJall) L. o0 O Ui s csle Wi g
’ (59 cplad¥)) O S

“ ... And We have sent down to you the Book as clarification for all things... ”Al-Nahl (89) “We have not
neglected in the Register a thing... ” Al-An ‘Gm (38) “and no moist or dry [thing] but that it is [written] in
a clear record.” Al-An‘am (59)

These verses indicate that all sciences - the first and the last - are assembled in the Qur'an.

Some have viewed the perfection of religion in the same sense as comprehensiveness and have
considered the comprehensiveness of religion based on the Qur'an or the sum of the appearance and
interior of the Qur'an or the sum of the Qur'an and Sunnah (Rashid Reza, 1994, 6: 154-166). And some
maintain that the Qur'an does not need the Sunnah (Ibn Ashur, 2000, 5:32). The background of this view
refers to some of the Companions who said that the Book of God is sufficient for us and with this
approach, they prevented the writing of the Prophet's (peace and blessings of Allah be upon him) will.
After the death of the Prophet (peace and blessings of Allah be upon him), they further halted the
compilation of the hadiths and Sunnah of the Prophet (Bukhari, 1990, 7: 94; Ibid., 9: 115; Muslim, 1992,
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3: 1260). The outcome of both approaches is the absence of the need for an immaculate Imam. On a
higher note, according to the second view, despite the presence of the Qur'an, Muslims do not require not
only the replacement of the Prophet but also the Sunnah of the Prophet and even the Prophet himself.

Now, can the "perfection” of religion be considered the result of the "comprehensiveness™" of
religion? According to the literal meaning, the answer to this question will be positive only if the purpose
of religion is realized through this comprehensiveness because the requirement of perfection is the
achievement of the goal and the absence of defect and need, provided that some terms are met.

One of these requirements is the continuance of the religion and the continuation of its
comprehensiveness until the Day of Judgment (Shazli, 1992, 2: 833). In the nonexistence of this
continuity, the problem of target violation is repeated exactly. For, first, if religion reaches
comprehensiveness but then vanishes, or loses comprehensiveness, it is as though it has not fulfilled
comprehensiveness. Secondly, in this event, the comprehensiveness of religion will be null and void,
which is similarly contrary to wisdom. Thirdly, God has guaranteed that the religion of Islam will govern
the earth as it is perfected and pleasing to God; This is both God's promise and His will:

}(,S_m\).m\ u.\ﬂ\ a.u\ .\.s:_, (9 M\)(zg C\_\ﬂ\)(33 M_q_,.d\) . dsu.\ﬂ\ér_ ‘)g_h.\ld;.“ u.\)}&A@Jhd)quu)\ dﬂ\}a

s30.

“It is He who sent His Messenger with guidance and the religion of truth to manifest it over all
religion.” Al-Fat'h (28), At-Tawbah (33) and As-Saff (9) “Allah has promised those who have
believed among you and done righteous deeds that He will surely grant them succession [to
authority] upon the earth just as He granted it to those before them and that He will surely establish
for them [therein] their religion which He has preferred for them and that He will surely substitute
for them, after their fear, security, [for] they worship Me, not associating anything with Me. But
whoever disbelieves after that - then those are the defiantly disobedient. ” An-Noor (55)

The requirement for the survival of a comprehensive religion, while being comprehensive, is that
the last divine book is protected from falsification, not only the Quran but all the principles and sub-
principles of the religion manifested by the Prophet must be saved:
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“And We revealed to you the message [i.e., the Qur’an] that you may make clear to the people what
was sent down to them” An-Nahl (44) “And We have not revealed to you the Book, [O Muhammad],
except for you to make clear to them that wherein they have differed” An-Nahl (64) “...nd whatever
the Messenger has given you - take; and what he has forbidden you - refrain from...” Al-Hashr (7)
“Nor does he speak from [his own] inclination * It is not but a revelation revealed.” An-Najm (3, 4)
“Say, "Obey Allah and the Messenger. But if you turn away - then indeed, Allah does not like the
dishelievers." ”Al- ‘Imran (32) “O you who have believed, obey Allah and obey the Messenger and do
not invalidate your deeds.” Muhmmad (33)" There has certainly been for you in the Messenger of
Allah an excellent pattern... " Al-Ahzab (21)

Because the statements of that Imam are also part of religion. Consequently, claiming the
adequacy of the Qur'an and the absence of need for tradition, or the substitution of the Qur'an for
tradition, is a gross mistake. Because the tradition of the Prophet (peace and blessings of Allah be upon
him) is a component of the religion. Hence, if religion is to remain comprehensive, it is essential for the
expression of the Prophet and his manners and tradition to remain intact.
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Sustaining a comprehensive religion in all its aspects has no solution except for the Prophet (peace and
blessings of Allaah be upon him) to have a replacement at any time who, like him, is an absolute scholar
of religion and preserves religion with all its generalities, details, principles and sub principles and be the
religious authority of the Muslims and satisfy their needs until the day Islam rules the entire earth. It is
further necessary that this path is without interruption; otherwise, if at some point this association is
eradicated and the replacement does not have the mastery of all the principles and sub-principles of
religion, the comprehensive religion will no longer reach the government of the earth. Because after the
stop, there will be no revelation or prophecy to perfect the religion again. Accordingly, this successor
must be both learned about the whole religion and immaculate. Otherwise, the religion will progressively
fade, and this successor cannot be the Qur'an itself or the Sunnah or the Qur'an and the Sunnah as a
whole.

Accordingly, the requirement for the end of prophecy is the comprehensiveness of religion and its
continuation; And the requirement of this flow is the existence of an immaculate person with perfect
knowledge as the replacement of the Prophet. Without these provisions, the meaning of religion and
prophecy will not be obtained, and as a result, the perfection of religion will be forfeited. Hence, what can
perfect the religion and fulfill the purpose of the religion is the being of an immaculate person with
absolute knowledge of the religion at all times.

Now, if the comprehensiveness of religion is only the comprehensiveness of the Qur'an, we must
inevitably consider the comprehensiveness of religion other than its perfection. The interpretation of the
perfection of religion to the comprehensiveness of religion, and the interpretation of the
comprehensiveness of religion to the comprehensiveness of the total appearance and interior of the
Qur'an, and the claim of the sufficiency of the Qur'an from the immaculate Imam is similarly incorrect.
Because the fact that all sciences are in the Qur'an, but there is no scholar of the Qur'an in society, annuls
the perfection of religion, and definitely, the complete knowledge of the appearance and the heart of the
Quran is also exclusively for the immaculate:

(79-77 a3l ) &5 5eladd) ¥) Ay § (8 S 3 2 8 G 4

“Indeed, it is a noble Qur’an.* In a Register well-protected.* None touch it except the purified [i.e., the
angels].” Al-Wagqi ‘ah (77-79)

Who are the Ahl al-Bayt of the Messenger of God:
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“Allah intends only to remove from you the impurity [of sin], O people of the [Prophet's] household,
and to purify you with [extensive] purification.” Al-Ahzab (33)

But if we consider the immaculate Imamate as a component of religion and consider the
comprehensiveness of religion as the comprehensiveness of the Qur'an, Sunnah, and Imamate, we can
maintain that the perfection of religion is the comprehensiveness of religion. In any case, what perfects
the religion and achieves its purpose, with which religion has no defects or needs, is the existence of the
immaculate Imam.

A perfect and comprehensive book is like a whole pharmacy: it may contain the drug for all
ailments, but as long as it does not have a specialist who can diagnose the disease and give it to the
patient, this pharmacy will be ineffective and inperfect. Worse, if a non-specialist prescribes medication,
it will compromise the health of patients. Hence, the comprehensiveness of pharmacy drugs does not
eliminate the need for a pharmacist. While with such an expert, it can be said that this pharmacy is perfect
because it satisfies the needs of all patients.

Eventually, as stated about the completeness, if the perfection of religion means the
comprehensiveness of religion, it can be good news and a blessing for Muslims when religion is
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associated with a teacher and leader of the perfect religion. However, if the religion and the Qur'an are
introduced as perfect, but there is no teacher or explanation for it, the absolute benefit of the religion will
not deliver to the Muslims. And since the knowledge of Muslims about religion is not the same, there will
be discrepancies, and this beginning of a striking threat and danger to the Islamic society is not in line
with the tone of the good news in the verse. Consequently, if this verse is one of the last ones, and it was
revealed at the end of the life of the Prophet (peace and blessings of Allaah be upon him), the teacher and
interpreter suggested is assuredly not the Prophet (peace and blessings of Allaah be upon him). Because
in this case, the good news is only for a few days and is not good news indeed. Accordingly, another
person must be proposed as the successor to solve all the problems.

4. Internal Consistency of the Verse: The Link between the Perfection of Religion and the
Discouragement of Infidels

In an independent breakdown of each of the two phrases, € Ga 158 Gl é}i\»"Today those
who disbelieve despair of your religion" and «&i & &l 25l Today | have perfected your religion for
you" we saw that even if these two phrases were in two different verses or even Surahs, they correspond
to each other. This is while they are in one verse, and according to Allameh Tabatabai, the commentators
unanimously declare unity and connection (Tabatabai, 1997, 5: 168). In the previous segments, the
connection between the frustration of infidels and the perfection of religion was neglected. Now, on the
contrary, by disregarding the past analysis and ignoring the result, and accepting the unity of the
revelation of these expressions, we will reflect once more.

Whereas in the previous analysis, external pieces of evidence were used, now they are ignored
and only the verse of perfection interprets itself. The perfection of religion, then, interprets the despair of
the infidels, and vice versa. The need for coherence and internal consistency of the holy verse is
something that makes it easy to judge the opinions expressed. This is also the criterion in criticizing Sunni
opinions. That is, any opinion presented regarding the perfection of religion must be compatible with the
frustration of the infidels, and vice versa. It has been stated earlier that this discouragement means despair
over the decline of Islam.

But in the relationship between the two, either the perfection of religion is the cause of the despair
of the infidels or vice versa, or both are the consequence of a single cause. But the despair of the infidels
cannot perfect the religion, because first of all, the question emerges, "what disappointed the infidels?"
Did they despair for no reason, or was there a cause? So, we move to that cause, and that is what perfects
the religion, not the frustration of the infidels. Secondly, it has been mentioned before that the hope or
despair of the infidels is something outside of religion itself, and what is not inside religion cannot perfect
religion. Thirdly, according to Allameh Tabatabai, how can the despair of the infidels perfect the religion
while the foremost enemy, the hypocrites, are present among the Muslims?

(4 ¢ osiilia) . 2h50808 500z

“... They are the enemy, so beware of them...” Al-Mundafigiin (4)

When the chief enemy is active, the frustration of other ones cannot perfect religion.
Consequently, it must be assumed that a single thing has caused both issues. Or if we are to hold one as
the cause of another, we must maintain that the perfection of religion has caused the despair of the
infidels - not the other way around (Tabatabai 1997, 5: 198; Javadi Amoli, 1968, 21: 595).

Now, if the perfection of religion is the cause of hopelessness of infidels and we recognize the
perfection of religion in minor Sharia rules such as the prohibitions of meat or the rules of Hajj or

Quranic-Intellectual Recitation of the Truth of the Religion Perfection, Considering the Necessity of Internal and External Compatibility of the

Third Verse of Surah Ma'idah, along with a Critique of Sunni Views 340



International Journal of Multicultural and Multireligious Understanding (IJMMU) Vol. 8, No. 7, July 2021

secondary matters outside the principle of religion - such as the vastness crowds or the non-
circumambulation of the naked polytheist and the like - such things definitely do not discourage the
infidels from the deterioration of Islam; So, they are not perfecting religion either.

If we interpret the perfection of religion as the completeness of the Sharia rules and the
conclusion of the case of religion, and as a result, the completion of prophecy, the problem arises that this
completion encourages the infidels instead of discouraging them. Because the end of the prophecy of any
prophet, automatically announcing the imminence of his death, is good news for the enemies. Then, how
can the conclusion of the religion of the prophet, who is the end of the prophets, not be good news for the
infidels? We now see that, while speaking of the perfection of religion, this verse warns of the despair of
the infidels, gives hope to the Muslims, and forbids the fear of the infidels. Accordingly, the perfection of
religion does not mean the completeness of religion and the end of prophecy. On the other hand, as stated,
the concept of the integrity of religion can still be inferred from this verse. Thus, the perfection of religion
is something that frustrates the infidels despite the completion of the religion.

A very significant point that denies all the probabilities of the Sunnis is that even if the perfection
of the religion means the completion of the exposition of the religion and the revelation of the last rules
and duties - which is necessary for the end of the prophethood and the death of the Prophet (peace and
blessings of Allaah be upon him) - this last decree and duty can disappoint the infidels from the
deterioration of Islam. Only then can this interpretation be accepted. Nothing has such a capacity except
Imamate and Wilayah.

If the perfection of religion means the comprehensiveness of religion owing to the inclusion of all
matters needed by human beings and all sciences in the Qur'an and Sunnah, but no one who has
knowledge of this book and has the power to extract sciences, this will not be a source of discouragement
for infidels. If the perfection of religion is owing to the comprehensiveness of the book and there is a
person or persons in the society with the knowledge of this book, but do not have the provisions to guide
people and express science - such as the case where the social administration of the people is not in their
hands - this further would not frustrate the infidels.

Furthermore, if such a person as the Prophet (peace and blessings of Allaah be upon him) is in the
society and power and leadership are in his hands, but there is no one after him to direct the people, this
will also be a source of hope for the infidels.

Accordingly, the infidels' disappointment with the decline of Islam has no justification except that
they knew that the Prophet (peace and blessings of Allah be upon him) had determined the duty of his
followers and had proposed his replacement to them. Hence, the verse of perfection informs that the Holy
Prophet (peace be upon him) introduced his successor as the Imam of the people before his death. This is
the text that testifies to the Imamate, and the perfection of the religion is possible only with the Imamate
of an immaculate person.

According to this report, the mentioned Imamate includes both religious and secular
administration. This is the common and famous definition of Imamate (Fazel Meqdad, 1992, 319).

As for the time of the revelation of the verse, in brief, the coordinates gathered from this verse do
not correspond to any day but the Ghadir. Nevertheless, after proving these characteristics, it is not
improbable to compare it with another day from the end of the glorious life of the Prophet (peace and
blessings of Allah be upon him), such as the day of 'Arafah. Another point is that just as the
administration of the immaculate Imam over the Muslim community causes the despair of infidels from
the decline of Islam, the lack of this administration by the immaculate Imam gives the infidels hope.
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Conclusion

Paying attention to the content of the verse of perfection showed that the infidels' frustration of
Islam and the perfection of the religion is related to the issue of Imamate, and the holy verse informs that
the Prophet (peace be upon him) delegated his successor as Imam before his death. The leader of the
Islamic community presented him to the people. And this is the evidence of Imamate, which is the basis
of discrepancies between Islamic factions. It was also confirmed that the realm of this Imamate and
Caliphate covers both earthly and religious leadership, and the requirement of this caliphate is
faultlessness and comprehensive knowledge of the Qur'an and Sunnah.

References

The holy Qur'an

Ibn-Ashour, M. T. (1999). Tafsir Al-Tahrir Wal Tanwir al-Ma'ruf bi Tafsir Ibn 'Ashur. Beirut: Muassasah
At-Tarikh Al-'Arabi.

Amini, A. H. (1995). Alghadir. Qom: Alghadir Center.

Alousi, S. M. (1994). Ruh al Ma'ani Fi Tafsir al Qur'an al Azim. Researcher: Abdel-Bari Attia, A. Beirut:
Dar Al-Kutub Al-limiyya: Publications of Muhammad Ali Beydoun.

Bokhari, M. S. (1989). Sahih al-Bokhari. Cairo: Lajnah Ihya' kutub al-sunna.

Baidawi, A. O. (1997). Anwar al-Tanzil wa-Asrar al-Ta'wil. Research: Muhammad Abdul Rahman Al-
Mara’ashli. Beirut: Dar Ihya' al-Turath al-'Arabi.

Javadi Amoli, A. (1969). Tasnim. Researcher: Heidari Fard, M., Roohollah. Qom: Asra'e.
Javadi Amoli, A. (1968). Shamim-e Velaiat. Researcher: Sadehi, S. M. Qom: Asra'e.

Ragheb Esfahani, H. M. (1991). Al-Mufradat fi Gharib al-Quran. Damascus Beirut: Dar Al-Qalam Al-
Dar Al-Shamia.

Rashid Reza, M. (1993). Tafsir al-Quran al-hakim al-shahir bi-Tafsir al-Manar. Beirut: Dar Al Maarifa.

Zamakhshari, M. (1986). al-Kashaf An Haga'iq al-Tanzil. Beirut: Dar Al-Kitab Al-Arabi.

Al-Suyuti, J. (1983). Al-Durr Al-Manthur Fi Tafsir Bil-Ma'thur. Qom: Ayatollah Marashi Najafi Library.
Shadhili, S. Q. (1991). Fi Zilal al-Qur'an. Beirut-Cairo: Dar Al Shurug.

Sadeghi Tehrani, M. (1945). Al-Furgan fi Tafsir al-Quran bil-Qur'an. Qom: Islamic Culture Publications.

Tabatabaei, S. M. H. (1996). Al mizan fi tafsir al quran. Qom: Islamic Publications Office of Qom
Seminary Teachers Association.

Al-Tabari, M. (1991). Jami' al-bayan fi tafsir al-Qur'an. Beirut: Dar Al Maarifa.

Razi, F. (1999). Mafatih al-ghayb. Beirut: Dar lhya al-Turath al-Arabi.

Quranic-Intellectual Recitation of the Truth of the Religion Perfection, Considering the Necessity of Internal and External Compatibility of the

Third Verse of Surah Ma'idah, along with a Critique of Sunni Views 342



International Journal of Multicultural and Multireligious Understanding (IJMMU) Vol. 8, No. 7, July 2021

Fazil, M. (2001). Al-Lawami' al-ilahiyya. Research: Martyr Ghazi Tabatabaei. Qom, Islamic Publications
Office.

Feiz Kashany, M. H. (1994). Tafsir Safi. Research: A'alami, H. Tehran: Al-Sadr Publications.
Al-Qurtubi, M. (1944). Al-Jami' li Ahkam al-Quran. Tehran: Nasser Khosrow Publications.
Muslim Ibn Hajjaj. (1991). Sahih Muslim. Editor: Abd Ol Baghi, M. F. Cairo: Dar Al-Hadith.

Mostafavi, H. (1940). Tahqgiqg fi Kalimat al-Quran al-Karim. Tehran: Book Translation and Publishing
Company.

Motahhari, M. (n. d.). Collection of works of Master Shahid Motahari. Tehran: Sadra Publications.

Copyrights
Copyright for this article is retained by the author(s), with first publication rights granted to the journal.

This is an open-access article distributed under the terms and conditions of the Creative Commons
Attribution license (http://creativecommons.org/licenses/by/4.0/).

Quranic-Intellectual Recitation of the Truth of the Religion Perfection, Considering the Necessity of Internal and External Compatibility of the
Third Verse of Surah Ma'idah, along with a Critique of Sunni Views 343



