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Abstract

The commentators and traditionists have long focused on the theory that Qur’an has multiple
Butin (esoteric meanings). Most of the commentators believe that the Batn can be revealed by the
exegetical narrations. Therefore, in interpreting Qur’an, they have referred to narrations to express these
Butin. In their commentaries on some of the Qur’anic verses, the contemporary Shiite commentators have
referred to the Bugin of the verses based on the available narrations and have mentioned different types of
Butin and Ta'wils (Hermeneutic Interpretation). There were some fundamental and practical
disagreements among commentators about these narrations as well. This study investigates the Batn
theory in Tafsir al-Mizan with regard to Tafsir al-Furqan.
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Introduction

One of the important factors for understanding a Zadith is to extract its general truth, i.e., the
general and final views about the hadith, which help the reader to gain a correct understanding. In
exegetical narrations, sometimes the focus of hadith is on the general meaning and implication of a verse
which limits the meaning of the verse into one single case and makes the audience think that the hadith
has specifically restricted the meaning of the verse. However, whilst accepting and confirming the hadith,
the narrator determines its general truth and manar (the underlying reason) by such principles and criteria
as examples, Jary (denotation) and Tarbig (collation), 7a'wil and considering Istizbab (Highly
recommended), Ibahah (permission), and Tagiyyah (prudence) and presents a better understanding.

This problem results from the fact that the Holy Qur’an has layered deep meanings and that
everyone understands it based on his own understanding capacity. According to the famous expression
"multidimensional nature of the Quran™, the Infallibles provide different interpretations for the Qur’anic
verse based on the requirements of the context. Thus, reading these hadiths may result in incorrect
judgment and misunderstanding about the truth of the verse. Therefore, by developing and explaining

1 Alf ibn ‘Umar Daraqutni, Al-Sunan Daraqutnt (Beirut: Dar al-Fikr, 1994), V. IV, p. 82, Hadith, 4232.
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some manat and principles, the Infallibles and, consequently, the narrators and commentators have
organized these tafsirs (interpretations) and put them into a specific framework. The differences in
understanding the verses and the importance of the interpretive hadiths originate from the narrations
which assign exoteric aspect and esoteric aspect to Qur’an, each of which is based on some Usil
(principles) and Fura' (sub-principles). For example, Imam 'Ali (AS) states, “No verse is in the Qur’an
but it possesses four meanings: zahir (exoteric), batrin (esoteric), add (limited), and magla’ (highest).”?

In another narration, Imam Kazim (AS) about the verse "&hi Lo 5 leie Jeds L Gial il 35 258 L) 3
(Say, ‘My Lord has only forbidden indecencies, the outward among them and the esoteric ones') states
that Qur’an has zahir and batin. Whatever that is deemed forbidden in Qur’an is zahir and its batin is the
oppressive leader. Whatever is considered lawful in Qur’an is zahir and its batin is the right leader. *

There are plenty of such narrations which have explicitly stated that Qur’an has barin. Some of
them, including the above-mentioned hadith, give an example of this batin.

Allamah Tabataba’1 as one of the contemporary theorists and developers of the basn theory in
exegetical narrations has focused on this theory in his Tafsir. Despite its importance and appropriate
processing, His approach is not free of shortcomings and weaknesses which need to be investigated and
discussed. Therefore, the aim of the present study was to criticize Allamah Tabataba'1T point of view
through content analysis and comparative study.

Batn from Sunni Commentators’ Viewpoint

Shiite commentators and narrators take the barin of Qur’an for granted, but what about the Sunni
narrators? Is there any reference to the basn of Qur’an in Sunni narrations?

Quoting from Ibn Mas'oud, Ibn 'Asakir stated, "'Ali Ibn Abi Talib holds the knowledge of zahir
and its batin".®

Similarly, in his interpretation, Tabart frequently acknowledges the basn by offering firm reasons,
arguments, and proofs and rejects any batin interpretation which, in his view, is not based on a firm
Qur’anic or narrative reason and proof. This indicates that Tabart believes in the basn of Qur’an, based of
course on specific criteria.®

Moreover, quoting Ibn 'Abbas, Suyiti says, "zahir of the Qur’an is its recitation, while batin of
Qur’an is its ta'wil".’

Ghazali explicitly considers the basn of Qur’an as certain and argues, "Anyone who thinks that
there is no other meaning for Qur’an than the exoteric meaning, which is the meaning of the words,
demonstrates his limited knowledge since it is mentioned in the narrations and the [Islamic] works that
Qur’an has a wide range of meanings which can only be understood by the wise ones" 2

However, there are some Sunni scholars who deny the bagn of Qur’an and attribute it to the
Shiites®. For example, al- Dhahabi states, "the basn to that the Holy Prophet refers and commentators have
accepted, is the same ta'wil which the words of Qur'an don't show directly, rather refer to it indirectly.

2 Mulla Muhsin Feid kashani, Al-Tafsir al-Saft (Tehran: al-Sadr, 1995), V. I, p. 31.

3 Qur'an: 33.7.

4 Mukammad Ibn Hassan Hurr al- ‘Amili, Wasa'il al-Shza' ila tahsil masa'il al-Sharr'a (Theran: Maktaba al-Islamiyyah, 1964), V. XXV, p.11.

5 Al Ibn Hassan lbn 'Asakir, Tarikh Mainata Damishq wa dhikr Fadluha, researched by 'Ali Shiri (Beirut: Dar al-Fikr, 1995), V. XXXXII, p.
400.

& Abii Ja'far Muhammad Ibn Jarir Tabari, Jami' al-Bayan fi Tafsir al-Qur'an (Beirut: Dar al-ma'rifa, 1992), V. XIII, p. 109; V. IX, p. 95; V. X, p.
197; etc., Jalal al- Din Suyiiti, Al-Durr Al-Manthur Fi Tafsir Bil-Ma'thur (Qom: Ayat Allah Mar'ashi Library, 1984), V. II, p. Yo+,

7 Jalal al- Din Suyiii, Al-Itqan fi ‘Ulum Al-Qur’an (Beirut: Dar al-kutub al-'llmiyyah, 2000), V. II, p. 487.

8 Muhammad Ibn Muhammad Ghazali, 'Thya' al-Din Rub' 'Ibadat (Tehran: Tlmi wa Farhang publication, 1958), V. 1, p. 405.

® Muhammad Husayn, Dhahbi. Al-Tafsir wal-Mufsirtin. NP: Dar al-Kitab al-Hadith, 1976.V. II, p. 32).
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However, the bagn in which the Shi‘as believe is based on their own virtues and ideas, and that the zahir
of the words don't imply them. Discussing this issue and its criticism is beyond the scope of the present
study. Here, suffice it to say that most of the narrations focusing on the zahir and batin of the Qur’an
(whether in terms of proving it or listing its numerous cases) are generally Shiite narrations. This is
because only the pure and specific ones, the obvious example of whom are Ahl al-Bayt, can understand
the batin of the Qur’an. Therefore, because of these Infallible Ones, Shiites have the opportunity to
understand the batin of Qur’anic verses. The other reason is the existence of various narrations which are
considered as examples of the barin of the Qur’an, and their contents apply to Ahl al-Bayt, Shiites, and
their opponents. Therefore, it is very difficult to mention and accept these narrations in the Sunni
narrative and exegetical sources.

The Terms Related to the Batin

Regarding the zahir and batin of the Qur’an, there are other terms which are almost consistent
with these two terms, including tanzil (Revelation), fa'wil (Hermeneutic Interpretation), misdag
(example), jary (denotation) and tarbig (collation). The words tanzil and ta'wil, like zahir and batin, are
used widely in the Shiite and Sunni narrations, but misdaq, jary and tatbiq are widely used in the
exegeses. Have these terms been sorted out correctly and their meanings specified precisely, or have their
meanings been confused in Allamah Tabataba'Ts al-Mizan and other contemporary commentaries,
particularly al-Furgan? In general, what manat (the underlying reasons) have been presented by the
commentators in this regard?

Allamah Tabataba’t's Viewpoint on the Batn

Allamah Tabataba’1, one of the most prominent influential teachers of the author of al-Furgan,
argues that at first glance, it seems that there is a difference between "jary and tazbig" and "basn and
ta'wil". This is concluded from his comments on some of the narrations, for example, ** sl sl Jud (e 8

Jastdl i ol b ("0 (this narration is about the jary or in terms of the basn of the verse).

—>=

In this statement, Allamah Tabataba'1 differentiates between jary, bagn, and ta'wil. However, he
believes that jary and tazbig are the same as misdag since in various cases, he states that ... 3luadl Qb (e
Slaadl gy 5 oall Qb e sl " (as a matter of misdag and jary, as a matter of jary and expressing
the misdag).

Seemingly, Allamah Tabataba'1 uses them interchangeably or where he assigns different
meanings to them, he does not express himself explicitly. For example, in his commentary on " &3 il &
sl 4d) 152505 2 15680 1544112 (O you who have faith! Be wary of Allah, and seek the means of recourse to
Him), after quoting a number of narrations which state that "the means of recourse to God" is Imam,
Allamah argues that this verse indicates that by following Imam, one can achieve the recourse to recourse
to God. This statement is an example of jary and tazbig.® Then, he quotes two narrations from Imam 'Alf,
which show that "means" in this verse refers to Imam 'Al1. He finally says, " Jud (e Ol ol 550 o (St 5
Legd i@y ) ( these two narrations can be considered a ta'wil. Therefore, ponder about them.)

These two narrations which have similar themes have been first considered as examples of jary
and tarbig and then, as examples of ta'wil. In one place, Allamah Tabataba’1 considers za'wil the same
conventional tafsir known among early and contemporary commentators. After presenting his

10 Muhammad Husayn Tabataba'1, Al-Mizan fi Tafsir al-Qur'an (Qom: Entesharat-e Jame‘eh Mudarrisin-e Hawze-ye ‘Imiyyah, 1996), V. II, p.
199; V. XIX, p. 140.

1 Tabataba'i, Al-Mizan, V. 1, pp. 86, 124, 153.

12 Qur'an, 5:35.

13 Tabataba'1, Al-Mizan, V. 5, p. 191.

14 Tabataba'1, Al-Mizan, V. XIII, p. 159.
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commentary on the verse "G %3 Ge 48 Gléi % 3k Y5 "5 (And do not obey him whose heart We have
made oblivious to Our remembrance), Allamah states, " 4 & 3 o)l O J& (3o J S Joslil) lSS N dala Y

L Sle slala el of 5 Aliall sl je (4l Wlie " (there is no need to za'wil the verse and, like some, to say
that the phrase "Ighfalrna galbahu" means "Ardinah galbahu lil-ghafilan", Which means "expose his heart
to the negligence”, or say, "it means "sadigana ghafilan"...we met him while he was negligent. ¢

It can be seen that by fa'wil, Allamah means neither jary and tashig and Misdag nor bagn since in
the quoted view which he has criticized, there is no bagn, rather only a zafsir and understanding different
from that of Allamah's is presented, criticized, and rejected.

In other cases, in his commentary, "ta'wil" is used to mean fafsir. Even in some cases, this word
can only mean tafsir and exoteric understanding of the verses. In discussing the merits of torment and
suspicions about it, Allamah Tabataba'1 explains the way Qur’an addresses the public and says the way
Qur’an talks to the public is such that explicitly state the issue of Resurrection Day is much bigger than
people can imagine. Therefore, Almighty God lowers the level of His speech to the level of understanding
of the people so that they can understand za'wil of this Holy Book to the extent that God intends. As God
says, "Gstiad a<lad Gye Ule silea G gl CSH 517 (By the Manifest Book. We have made it an Arabic
Qur’an so that you may apply reason).t®

Additionally, Allamah Tabataba’1 considers fa'wil and basn to be the same, saying:

In his commentary on Muhammad Ibn Muslim, Qomi quotes this narration from him.
Similarly, in al-Kafi, Zayd ibn Abi 'Abdullah narrates the same narration. The issue of
guardianship is mentioned in these narrations either to show that the guardianship of the
prophets is like other Sharai' or most of the Sharai', or to perform ta'wil and refer to the
bazn. 1

Of course, Allamah briefly explains za'wil (but not tafsir) in his commentary on Al-i ‘Imran, verse
7. It can be understood from his explanation that by ta'wil he means the ban. In brief, Allamah argues
that ra'wil means the truth of the event based on which the Qur’anic statements, including the rulings,
sermons, or wisdom, are documented. This applies to all Qur’anic verses, whether Muizkam (Precise) or
Mutashabeh (Ambiguous), and it is not like the concepts which the words imply.%

In explaining bagn, he specifies that basn is not tafsir of the verse.?! Yet, he uses basn and ta'wil in
another place as opposed to tanzil and zahir (considering bagn and ta'wil the same) and states that "ta'wil
is not the meaning".?

According to the use of bagn, ta'wil, jary, tatbig, and misdaqg in tafsir al-Mizan, it is concluded
that he considers jary, tarbig, and misdag the same and does not differentiate them (jary and tarbig=
misdag). However, regarding the relationship between jary and tasbig and ta'wil, he sometimes views
them the same and uses them together and assigns them the same meaning (jary and tasbig = ta'wil),
while sometimes differentiates them and assigns them different meanings (jary and tatbig #ta'wil).
Moreover, under the entry of a'wil, he sometimes presents ta'wil as the conventional tafsir (ta'wil=tafsir)
and sometimes as bagn (ta'wil=bagn). Furthermore, in his view, jary and tathig and basn are two
distinctive concepts (jary and tazbig # ban).=

15 Qur'an, 18:28.

16 Tabataba'1, Al-Mizan, V. X111, p. 159.
7 Qur'an, 43:2-3.

18 Tabataba'1, Al-Mizan, V. II, p. 100.
18 Tabataba'1, Al-Mizan, V. VI, p. 315.
2 Tabataba’1, Al-Mizan, V. V, p. 333.
2 Tabataba'1, Al-Mizan, V. XIX, p. 302.
22 Tabataba'1, Al-Mizan, V. I, p. 3.

2 Tabataba'1, Al-Mizan, V. XIX, p. 257.
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It is said that in cases in which Allamah considers jary and tagbig identical to ta'wil, by ta'wil, he
refers to bagn. However, this is in contrast with the cases in which he views jary and tabig different from
ta'wil.

From Allamah's ideas in Tafsir al-Mizan, it follows that in determining and explaining the scope
and meaning of the given terms some of which he himself, inspired by the narrations, initiatively coined
(for example jary and tabig), Allamah confuses them and sometimes considers them distinctive and
independent of each other, while occasionally views them interwoven and identical. Since Allamah does
not directly discuss these terms in detail, except in very rare cases, it is not possible to correctly and
convincingly say what he means by his comments on the exegetical narrations.

Sadiqi Tehrani's Viewpoint on the Batn

In Tafsir al-Furgan, following the style of his teacher, Allamah Tabataba’1, Sadiqi Tehrani uses
Qur’an by Qur’an method and the Pure Sunnah. He, further, follows his teacher in dealing with the
exegetical narrations. He frequently makes use of the terms used in al-Mizan, including jary, tazbig,
Misdag, ta'wil, and bagn. In this section, his employment of the above terms and his understanding and
perception of them will be discussed and his views will be critically evaluated, if necessary.

Zahir and Batin in Tafsir al-Furqan

According to al-Furgan, meaning is in accordance with the word and is inferred based on the law
of words. However, batin is based on three principles: 1. Isharat (allusions), 2. Lata'if (subtleties) and 3.
Haqa'iq (Truths). These principles have been adapted from Imam "Alt's (AS) hadith, which is as follows:"
G 5 oLl DU Caalll 5 pal gl 5 LYY 5 o sall §5lalls Gl 5 caildalll 3 ,LaY) 53l o seludl Aad )l e B i
¢S (the Book of God is based on four principles: '/barat (phrases), Isharat (allusions), Lasd'if
(subtleties), and Haqa'iq (Truths). ‘Ibarat is for the general public, Isharat are for the elites, Laga'if are
for 'Aulia Allah (the friends of God), and Haqa'iq are for the prophets”.2*

The author considers Haqa'iq as ta'wilat (sources and results) and '7harat as the exoteric meaning.
After the exoteric meaning, it comes to the Isharat which prepare the elites to understand the Lara'if’
which, in turn, guide one to the truths. The last stage is specific to the men of revelation, Ahl al-Bayt of
the Prophet Muhammad (PBUH).

Therefore, the esoteric meanings are a set of the Isharat, then, Laza'if, and, then, Haqa'iq all of
which emanate from the exoteric meanings. However, they are understood only by those whom God has
expanded their hearts (shar’ al-sadr), whose heart has lived with the Qur’an and, thus their hearts are the
house of the Qur’an, and who are companions of the Qur’an. Thus, Isharat are nothing but the broad
semantic signs for those whose hearts have been expanded by God. Similarly, Lasa'if are nothing but what
are achieved through the Isharat, they are like steps of a ladder which the person ascends step by step
using foresight, reflection, and expanded heart. Therefore, the first basn of the verse is to consider it apart
from the cause of its revelation. The second bagn is to separate the verse from the limited meanings to
which the minds are accustomed. The third basn is to expand and explain the verse by referring to similar
verses. The fourth basn is to separate the verse from its context and other side-issues. Seemingly, it
applies to the other Bugin (pl. of Bagn), i.e., considering the literal meaning as a basis and then, at the
same time, focusing on the other Qur’anic arguments and reasons.?®

2 Muhammad Sadiq1 Tehrani, Al-Furqan fi Tafsir AlI-Qur'an bil-Qur'an (Qom: Frahang-i Islami, 1986), V. I, p. 51.
% Sadiqi Tehrant, Al-Furgan, V. 1, p. 51.
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1. Isharat, Lata'if, and Haqa'iq are the Bugian of Qur’an.

2. zahir, Isharat, Lata'if, and Haqa'iq are like the steps of a ladder each of which facilitates ascending to
the next step.

3. Ordinary people can understand the zahir of the verses, but the Basn of Qur’an can only be understood
by the elites who have a hierarchy.

4. The elites can understand the Basn of Qur’an only when they acquire a certain level of sensual and
spiritual development.

5. Haqa'ig, the highest stage of the Barn of Qur’an, which belong to the Prophets are what is meant by
ta'wil.

Therefore, it can be concluded that the Qur’an has zahir and Bagn and that the Basn of the Qur’an
is ta'wil. Sadiqi Tehrani argues that knowledge of the Basn plays an important role in tafsir to the extent
that if, in addition to the Qur’anic sciences, the person is not aware of the Basn of the Qur’an, he cannot
be considered as the Qur’an scholar.?

Here, the knowledge of the Basn means the knowledge of the revelatory narrations and hadiths
from the Pure 'Izrat (Immediate Family of Prophet Muhammad (PBUH)). In their categorization, the first
stage of the Barn is Isharat and Laga'if, since Haqa'iq are exclusive to the Infallibles who are Ahl al-
Bayt.?” Of course, this exclusiveness is considered as a kind of gnosis of God (ma'rifat Allah) in the
discussion of ta'wil and, in some cases, ta'wil of the Mukkam or Mutashabeh verses.?® Parts of ta'wil are
only known for those firmly grounded in knowledge, i.e., the Holy Prophet, his Infallible Ahl al-Bayt, and
then 'Aulia Allah (the friends of God). On the other hand parts of za'wil are only known for God and no
one even the Holy Prophet is aware of it. Those firmly grounded in knowledge just say, " xie &a K 4, Gl
W' (We believe in it; all of it is from our Lord). In fact, the virtue of those firmly grounded in
knowledge is that God has taught them some parts of the za'wil, such as the rulings, the Origin, and the
Resurrection. However, they are ignorant of fa'wil which is only known by God. In interpreting the
rulings, those firmly grounded in knowledge have inferences which are not explicitly mentioned in the
text of the Qur’an, rather have inferred them from the verses. Accordingly, ra'wil is exclusive to the
Infallibles. Therefore, those firmly grounded in knowledge neither know ta'wil of the whole verses nor
are they completely deprived of ta'wil of Qur’an; rather, they have the middle ground. They know ta'wil
of the verses which God has considered it is necessary for them to know and has taught them. However,
they are ignorant of za'wil of the verses that the knowledge of which belongs merely to God.*

Characteristics of Batn in al-Furqan

So far, it can be inferred that the Qur’an basically has zahir and Bagn. There are seven Butin in
Basn of the Qur’an, including Isharat, Lata'if, and Haqa'iq.3* Haqa'iq are considered as ta'wil of the
verses. Furthermore, by focusing on the verse apart from its cause of revelation, its limited meaning
known to the mind, and by deepening its meaning and separating it from its context, one can discover the
Bazn of each verse, each of which has its own misdag, jary, and tasbig.

% Sadiqi Tehrant, Al-Furgan, V. 1, p. 20.
2 Sadiqt Tehrani, Al-Furgan, V. 1, p. 51.
2 Sadiqi Tehrani, Al-Furgan, V. V, p. 34.
2 Qur'an, 3:7.

% Sadiqt Tehrani, Al-Furgan, V. V, p. 38
31 Sadiqi Tehrani, Al-Furgan, V. V, p. 38
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When Bagn explains the truth, approves the opposite of the established zawahir (pl. of zahir),
abstracts the verse from its characteristics and accords it with other masadiq (pl. of misdag) to increase its
manat, then it is considered as ta'wil.®2

When the verse is separated from its cause of revelation and context, it is viewed as misdaq.>
When the verse is expanded and deepened and its reason is generalized, it is referred to as jary and
tarbig.3* In fact, Basn basically includes ta'wil, misdag, and jary and tatbiq, which form three Butiin of the
seven Buyin identified for the Qur’an.* Moreover, Ihsani Langarud in his book titled 4sbab al-ikhtilaf al-
hadith argues that fa'wil includes batn and that batn is one of the aspects of fa'wil. However, not everyone
possesses the knowledge and understanding of basn and za'wil, in particular, which are the regression of
the word to the truth, and parts of them are only known by God and will not be revealed until the Day of
Judgment. Some parts of basn and 7a'wil have been revealed for special companions of Qur’an through
revelation and inspiration. Needless to say that this understanding resulted from God's teachings. The
third type of knowledge of the basn belongs exclusively to God and will eternally be in His absolute
possession.*

Sadiqi Tehrani considers the existence of ta'wil, for both muskam and mutashabeh verses, not in
conflict with the existence of other Butin (i.e., misdag, and jary and tagbig). A verse can have one or two
ta'wils, which are exclusively known by God or the elites, and, at the same time, other Butin, as well
since Mutashabeh verses have two ta'wils, while Muikam verses have only one. Moreover, each of them
may have various Butiin.%

Batn in the Shiite Narrative Texts

According to the above-mentioned explanations, it seems that Sadiqi Tehrant's view is supported
by the Shiite narrative texts. In Shiite, and even Sunni, narrative texts, basn means ta'wil, and all the
commentators and narrators have confirmed those narrations. For example, Hamran lbn e- 'A’yan quotes
from Imam Bagir (AS), saying, "sdlec Jiey Islee cpdll aihy 5 agad O35 Gl ol 8 eda™ (zahr of Qur’an are
those about whom Qur’an was revealed and bazn of Qur’an are those who act upon it).%®

The following narration is an example of using fa'wil. The Messenger of God told about Imam
TAIT, "4k 55 e Clia LS ol ol e (B (s aSae ()" (among you there is one who fights based on ta'wil of
Qur’an just I fight according to the revelation of Qur’an).* In this hadith, za'wil means to apply the verse
to other examples without considering the cause of its revelation. The Holy Prophet fights against the
polytheists or infidels or the Ahl al-kitab (People of the Book) based on the revelation of the verses,
whilst the fa'wil of the verse occurred in Imam 'Ali’'s (AS) time.* It is what is meant by " Jie | slae (3} ailay
~lee!"(basn of Qur’an are those who act upon it). In this narration, ta'wil and basn are consistent with
each other, and, ta'wil is considered an aspect of ban. In another hadith, Fadil Ibn Yasar Quotes Imam
Bagir (AS), saying, "... 5l 3 (el (5 yad L& (5 eday (50l e 4 5 (olmn Lo e caysli 4l 5 " (.. the bayn
of Qur'an is its ta'wil. Parts of ta‘wil have been realized and some parts have not been taken place. The
Qur’an, just like the sun and the moon, is constantly flowing ...).* In this narration, there is explicitly an

%2 Sadiqt Tehrani, Al-Furgan, V. 1, pp. 48, 55; Muhammad Hadi Ma'rifat, Al-Tamhid fi 'Ulim al-Quran al-Karim (Qom: Al-Tamhid institute,
2007), V. 11, p. 23.

3 Sadiqi Tehrani, Al-Furgan, V. VII, p. 51.

% Sadiqt Tehrani, Al-Furgan, V. VII, p. 162.

% Muhammad lhsanT Langarudi, Asbab al-Ikhtilaf al-Hadith. (Qom: Dar al-Hadith, 2006), p. 590.

% Sadiqi Tehrani, Al-Furgan, V. ll1, p. 33.

87 Sadiqt Tehrani, Al-Furgan, V. 111, p. 41.

% Muhammad 'Alf Ibn al- Husayn Saduq, Ma'ant al-Akhbar (Qom: Entesharat-e Jami‘ih

Mudarrisin-e Hawze-ye ‘Imiyyah, 1981), p. 259, on the meaning of zahr al-Qur’an wa basnuh.

3 Mukammad Ibn Muzammad Ibn Nu‘man Mufid, Al-Amali (Mashhad: Astan Quds Radavi research center, Nd), Session 8, Hadith 7.

“0 Fatp Allah Najjar Zadegan, Comparative Analysis of the basics of Tafsir of Quran from Shiite and Sunni's view point (Qom: suwzah and
Danishgah research Center, 2009), p. 8.

4 Muhammad Ibn Mas'ud 4yydsht, Al-Tafsir (Tehran: Timiyyah, 1961), V. I, p. 86, hadith 36.
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equal relationship between basn and za'wil. According to this narration, along with other narrations, it can
be inferred that ta'wil is an aspect of basn. The phrase "8l 5 (uelll s 23", refers to jary, and tazhig which
are used by the contemporary scholars and are considered as another aspect of basn.

In another narration, 'Abd al-Rahman states, "l asked Imam Sadiq (AS) about the verse of Tazhir
(purification)*?, he said," this verse is about the Prophet, 'Ali, Hassan, Husayn, and Fatimah. When the
Messenger of God, Imam 'All, Imam Hassan, and Imam Husayn passed away, the ta'wil of the verse '
A S 8 sy A PSR RRRES (The blood relatives are more entitled to inherit from one another
in the Book of Allah) applied to 'Alf Ibn Husayn (AS) and, then, his successions. So obeying them is like
obeying God, and transgressing their orders is as if one has transgressed God's orders.* In this narration,
the ta'wil of the verse is explained by its obvious misddag, i.e., 'Ali Ibn Husayn and, then, by its jary, and
tarbig, i.e., his successions.

In determining the misdag of batn of the verses, one may ¢ also refer to a hadith from Imam sadiq
(AS) about the verse "Gl cully 1855 5 275815854 5 2458 ) 52l 245 (Then let them do away with their
untidiness, and fulfill thelr vows, and go around the Ancient House). 'Abdullah Ibn Sanan asked Imam
about the meaning of " 1 sa&0". Imam Sadiq (AS) replied, "It means to trim mustache, cut the nails
and the like". While surprlsed, ‘Abdullah Ibn Sanan asked, "Dharih is right, and you are also right. Indeed,
the Qur’an has zahir and barin. Who can understand what Dharth understands (from the barin of
Qur’an)?%

~ Moreover, 'Abi Hamzah states, "I asked Imam Bagir (AS) about the verse " 45 e sl s
|_2¢12"47 (and the faithless one is ever an abettor against his Lord). Imam replied: " e 3l Ghs (8 Lo _pudi
Cuan ¥ Al BRI o Gl 5 AVl 84y . (g)" (Barin of this verse refers to 'All. He is the Lord in
Guardianship, but the (Absolute) Lord is the Creator who cannot be described).*® In this hadith, Imam
Bagir (As) explains and identifies the bagn with its prim misdag, i.e., Imam 'Alf (AS).

In another narration, Salama ibn al-Mustanir asks Imam Bagir (As) about the verse " ) sial Gl G
3V 5 Gally oiaia | ;ﬂu ¥"4 (O you who have faith! Do not render your charities void by reproaches and
affronts...), saying, "is this verse considered ta'wil for Muhammad and his households?" Imam replies:
"this verse was revealed about Uthman". Therefore, in this hadith, Uthman, one misdag of the verse, is
presented as the owner of the ta'wil.>°

Evaluation of Allamah Tabataba’t and Sadeqi Tehrani's Theories Based on the Narrative Texts

The fact is that the content of Tafsir al-Furgan is theoretically more supportable than that of al-
Mizan. Allamah Tabataba’'1 has not presented his own ideas in al-Mizan. Therefore, we have focused on
his practical conduct and his approach to the exegetical narrations in general and narrations about batn,
misdag, jary, tatbig, and ta'wil in particular. In addition, we found that he had used fallacy and that he
didn't have a specific principle or a fixed strategy in dealing with the narrations. In the next section, we
will discuss Sadeqi Tehrani's approach and practical conduct regarding the narrations about batn, misdag,
jary, tagbig, and ta'wil in Tafsir al-Furgan to understand his viewpoints and strategies.

42 Qur'an, 33:33.

43 Qur'an, 33:6.

“'Abd al-'AlT Ibn Jum'a 'Arust Huwaizi, Tafsir Nar al-Thagalayn (Qom: Ismaflian, 1995), V. IV, p. 297.

% Qur'an, 22:29

4 Muhammad Ibn Yaqub Kulaynit, Al-Kafi (3" Ed.), researched by 'AlT Akbar Ghaffari (Tehran: Dar al-kutub al-'Islamiyyah, 1988), V. IV, al-
Hujjah kitab, p. 549, hadith 4.

47 Qur'an, 25:55.

48 ' Arust Huwaizi, Tafsir al-Nar, V. 1V, p. 25.

 Qur'an, 2:264.

%0 ' Arust Huwaizi, Tafsir al-Nar, V. 1, p. 317.

A Critical Analysis of the Batn (Esoteric Meaning) Theory in Tafsir al-Mizan, with Regard to Tafsir al-Furqan 113



International Journal of Multicultural and Multireligious Understanding (I/MMU) Vol. 8, No. 7, July 2021

Combinations of the Terms Used with the Batn in Tafsir al-Furqan

A careful analysis of the content of Tafsir al-Furgan showed that Sadeqi Tehrant's has used these
terms in different combinations which are as follows:

1. ta'wil and misdag

2. ta'wil and jary

3. ta'wil and batn

4. misdag and jary

5. Jary, ta'wil, and batn

6. ta'wil, jary, and misdagq

Sadeqi Tehrant has employed all the possible combinations of batn, misdag, jary, tatbig, and
ta'wil. This confirms what was mentioned at the beginning of the section, that is "in the first place, the
Qur’an has zahir and barin and that in the bain of the Qur’an, there are seven other Butin, including
Isharat, Lata'if, and Haqa'iq. Haqa'iq are considered as ta'wil of the verses. Every batn can be discovered
by parting the verse from the cause of its revelation, its limited conventional meaning and its context and
expanding and deepening its meaning, each of which has its own misdag, jary, and tazbig.

When Bagn explains the truth, approves to be the opposite of the established zawahir, abstracts
the verse from its characteristics and accords it with other masadiq, then it is called ta'wil. When the verse
is separated from its cause of revelation and context, it is viewed as misdag. When the verse is expanded
and deepened and its reason is generalized, it is referred to as jary and tarbig.

Since these are Bugin of the verses and that a verse can have seven Bugiin, and according to some
narrations, up to seventy Butin, every exegetical narration which has been presented for a special case
can express one basn of its Burin, of course in another aspect.

The first combination, i.e., za'wil and misddg, has been used numerously in Tafsir al-Furgan.
After his commentary on the verse " s GAD g e Bldd E&5ET I A (e Gl ) 5 Q) Gl &
Gamalist (Certainly, it has been revealed to you and to those [who have been] before you: ‘If you ascribe
a partner to Allah your works shall fail and you shall surely be among the losers) and removing the
ambiguities of the zahir of the verse, Sadeqi Tehrant' states, " ascribing a partner to Allah is deemed to
failure™. He, further, adds that ascribing a partner to the Messenger of God and the Infallibles are ta'wil of
the verse and its hidden Misdag.>® Here, Sadiqi Tehrani refers to a hadith from Imam Sadiq (AS) about
ascribing a partner in Guardianship.

In his commentary on the verse "(a ¥ caidl (aiy felass GO &) 483 Y 31 5753 (Were it not for
Allah’s repelling the people by means of one another, the earth would surely have been corrupted), Sadiqt
TehranT quotes a fadith from Imam Sadiq (AS), saying * 'l pelan Gl i 23 Y 5 dase ) O s
Sk Ll S8 Y 5 8 Y s ()Y wxldl (And this is the saying of God Almighty:" Were it not for
Allah’s repelling the people by means of one another, the earth would surely have been corrupted”. |
swear by God, this verse has revealed about no one but you, and no one is meant but you) and adds, "by
'you', which God means all the righteous in all the periods of the prophecy of the Prophets, is interpreted

51 Qur'an, 39:65.
52 Sadiqt Tehrani, Al-Furgan, V. XXII, p. 380.
53 Qur'an, 2:251.
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as the Shiite righteous' in Imam Imam Sadiq's (AS) hadith since 'the Shiite righteous' are considered as
the best misdaq.>

In these two narrations and others which he has quoted in his commentary, the author has
considered misdag a sub-set of ta'wil.®

The same holds true about the second combination, i.e., za'wil and jary. In his commentary on the
verses " (e Gioall 53 Sie 338 63 % & Jl U3 4356 (it is indeed the speech of a noble apostle, powerful
and eminent with the Lord of the Throne), after narrating several hadith showing that the given verses are
about Gabriel or the Holy Prophet, Sadiqi Tehrani concludes that " it is not necessary to relate the
narrations which interpret the verses which are about Gabriel. We think they are about fa'wil and jary.
The verse is about the Messenger of God, and whoever has carried it —i.e., the verse- down is aware of it,
the first of whom is Gabriel.>’

Another example is the verses " slaall <l 5 i jlaidl) G S0 J6"8 (Said He, “you are indeed
among the reprieved. until the day of the known time’. In his commentary on ' the day of the known
time’', Sadiqi Tehrani states the saying that at the time of his advent, Imam Mahdi (AS) will behead the
Satan is ra'wil and jary.>® He, further, explains that Satan has two kinds of deadlines, the first one is the
end of his life, just like other creatures, and the second one is when his freedom and reign come to an end
by the advent of Imam Imam Mahdi (AS). He explains that at the time of his advent, Imam Mahdi (AS)
deprives Satan of his freedom and power.

In the second narration, Sadiqi Tehrani explains the narration by discussing the quality of jary
and generalizing its cause and, accordingly, changes it-as a tafsir of the zahir of Qur’an- into ta'wil which
is considered as one the Bugin of Qur’an. Of course, he has implicitly done the same in the first narration
too.

Regarding the third and the fifth combinations, i.e., za'wil and batn and jary, ta'wil, and ban, the
most obvious example is the hadith quoted in the commentary on the verse " b Ak f Uik RV RF]
U G TG DD 565 815 el L ¢ 05060 (Indeed We have warned you of a punishment near at hand—
the day when a person will observe what his hands have sent ahead and the faithless one will say, ‘I wish
I were dust!”). According to the Zadith, the last part of the verse refers to the "Shiites who follow Imam
'Al1 (AS)". In the end, the commentator says "this is jary, ta'wil, and batn, not tafsir. This narration is an
example for Muslims to attach the Guardianship of Imam 'Alf, just as they do regarding the Holy Prophet.
Sadiqi Tehrant adds Sharaf al-Din Najaft presents the hadith "the batn of the verse refers to Ahl al-Bayt™
as evidence confirming this ra'wil %!

In this narration, the commentator confirms Sharaf al-Din Najafi's idea and, based on his own
knowledge, concludes that in this jary and tatbig verse, there is a tathigo ta'wil which shows it is
esoterically about Ahl al-Bayt. In fact, he considers jary and tatbiq, za'wil, and batn identical.

Regarding the fourth combination, i.e., misdag and jary, which is used far more W|dely than the
other combinations, presenting two examples would suffice. In his commentary on the verse ' Oty
Gall iy el "8 (and kill the prophets unjustly....), Sadigi TehranT quotes a narration from Imam
Sadig (AS). According to the narration, Children of Israel did not kill the prophets, rather they heard and
transmitted their hadiths, but the enemies heard the hadiths and killed the prophets. Therefore, there were

5 Sadiqt Tehrani, Al-Furgan, V. I, p. 179.

% Sadiqt Tehrani, Al-Furgan, V. XX, p. 302.

% Qur'an, 81:19-20.

57 Sadiqt Tehrani, Al-Furgan, V. XXX, p. 168).

% Qur'an, 15:37-38.

% Sadiqi Tehrani, Al-Furgan, V. XVI, p. 183; see also V. I, p. 267.
60 Qur'an, 78:40.

61 Sadiqt Tehrani, Al-Furgan, V. XXX, p. 63.

52 Qur'an, 2:61.
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murder, assault, and sin". Finally, he remarks, "... 8 @laas Gly 5 Gubill Qb e 128" (this is about tazbig
and expression of hidden misdag ...).%3

Moreover, in his commentary on the verse "s suilé Laiils l ja 138 & 5" (This indeed is my
straight path, so follow it ...), Sadiqi Tehrani first narrates some hadiths which indicate that the straight
path is the path of Ahl al-Bayt and Imam 'Alf (AS), then states, "there are many similar narrations which
indicate that jary and tazbig correspond to the second misdaqg of the path. In addition, this verse also
applies to the scholars who fully know the Holy Book and the Messenger's tradition.®

The sixth combination is fa'wil, jary, and misdag. This combination is not widely used since its
components are frequently used in other aspects, i.e., misdag-jary, jary-ta'wil, and ta'wil and misdag.
However, because we sought to evaluate all the independent aspects of batn and since there was an
example of this type of combination in Tafsir al- -Furqan, we thus brlefly discuss it. In his commentary on
the verse "&salan ¥ u,u\ X uss, G2 ade 1aey LS g Gt i gl A il | gardly 166 (They swear by
Allah with solemn oaths that Allah will not resurrect those who die. Yes indeed [He will], it is a promise
binding upon Him, but most people do not know), Sadiqi Tehrani states, "along with the denial of the Day
of Judgment, they deny the regression at the time of Imam Mahdi's (AS) advent. This is confirmed
according to the jary-based ta'wil by an ‘adna (lower-level) misdag. Both of the denials are the same, only
their types are different; the infidels deny the Day of Judgment, while some of the Musllms deny the issue
of regressmn" 67 Another example refers to the commentary of the verse " 133 &l 53 & Mg 5 A Gay
=4l AL Zigdah "8 (Among the people are those who set up compeers besides Allah, loving them as if
loving Allah...). Here, the commentator quotes a hadith from al-Kafi which introduces some people as
the tafsir of the verse and considers them and their followers as the oppressive leader and concludes that
this is based on jary and ¢ta'wil and an 'adna misdagq.5®

In addition to the theoretical area which was discussed in detail, Sadigi Tehrani seems to have
also met his criteria in practice and has avoided fallacy and deviation from his theoretical framework. An
important point regarding the combination of the terms is the widespread use of the term "misdaq". The
commentator uses this term in various combinations each of which has a specific connotation, for
example, hidden misdag™, tafsir for the second misddg™, Azhar(the most obvious) al-masdadiq’?, akmal
(the most perfect) al-masadiq”, Afdal(the best) al-masadiq™, Ba'd (some) al-masadiq™, Ahad al-masdadiq
al-ba'r (an unlikely misdaq)™, Ba'd al-masadiq zahira (some exoteric masadiq)’’, Aham (important) al-
masadiq’®, al-misdaq al-Aham wal-Atam (important and perfect)’®, expressing its different masadiq®,
Aharf masadiqga wa 'ula wa ‘ala wa agwa ( the first, the best, and the strongest)®, misdaq al-ajlt
(instantaneous)®.

It is worth mentioning two points about fa'wil. The exegetical narrations which are based on
ta'wil are mostly about the virtues of Ahl al-Bayt or their enemies and this is because most of these

83 Sadiqt Tehrani, Al-Furgan, V. 1, p. 436.

54 Qur'an, 6:153.

8 Sadiqt Tehrani, Al-Furgan, V. VII, p. 341.

6 Qur'an, 16:38.

67 Sadiqi Tehrani, Al-Furgan, V. XVI, p. 339.

6 Qur'an, 2:165.

Sadiqt Tehrant, Al-Furgan, V. 1, p. 267.

0 Sadiqi Tehrani, Al-Furgan, V. 1, p. 175.

"t Sadiqt Tehrani, Al-Furgan, V. XXII, p. 24.

2 Sadiqt Tehrani, Al-Furgan, V. XXVII, p. 404.
73 Sadiqi Tehrani, Al-Furgan, V. XXII, p. 464.
" Sadiqt Tehrani, Al-Furgan, V. XXVII, p. 73.
"> Sadiqt Tehrani, Al-Furgan, V. XXX, p. 163.
76 Sadiqi Tehrani, Al-Furgan, V. 1, p. 175.

" Sadiqt Tehrani, Al-Furgan, V. XXX, p. 148.
"8 Sadiqt Tehrani, Al-Furgan, V. XX, p. 153.

" Sadiqi Tehrani, Al-Furgan, V. XXI, p. 191.

8 Sadiqt Tehrani, Al-Furgan V. VI, p. 78.

8 Sadiqt Tehrani, Al-Furgan, V. XX, pp. 302-303.
82 Sadiqi Tehrani, Al-Furgan, V. |, p. 385.
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narrations are about this area. The second point refers to the fact that various phrases are used to describe
ta'wil, as it is the case for misdag. Sometimes the focus is on the ta'wil-based revelation of the narration
for the verse, not its exoteric meaning. Here the author uses "da3ill ¢ Jusill Js 3 3" (the verse was
revealed as ra'wil and its zahir was not meant).82 Of course, he presents this explanation for the narrations

which use the phrase "</ ji/ /354" (it has been revealed so).

Sadiqi Tehrani sometimes uses phrases such as ta'wil al-Lagf (allusive)® and ta'wil al-'Alil

(imperfect)® and, accordingly, evaluates the narration. In jary discussion, he uses the phrase " s_ s s~
446" (it denotes slightly)® which may indicate that he did not fully and certainly accept the narration.

Another point about ta'wil is that Sadiqi Tehrani, unlike other commentators, needs a reason to
accept ta'wil and batin-based tafsir and considers those who perform fa'wil without reason and knowledge
as the misdag of "s«:5% & &5 " (those in whose hearts is deviance), and, accordingly, thinks, " s
iy 5 Ol el Wle amy s e sada” (they are specific to those who have complete hold of the
principles of Qur’an and its results.®® Therefore, Sadiqi Tehrani argues that " (=ise - JSS - Gl A Qb o LS ¢
aeila a alidas alad) 8 il IS alaf 58 o Jaslill (g alay (53 438 &L (fg'wil OF the whole Qur’an only belongs
to God and that God has taught ¢a'wil to those firmly grounded in knowledge according to their levels
through either revelation or inspiration).®

He draws a square for ta'wil, one side of which is specific to those firmly grounded in knowledge
who should engage in ta'wil, its second side belongs to the Holy Prophet and Ahl al-Bayt who learn za'wil
through revelation and inspiration. The third side is for ta'wil which will be revealed on the Day of
Judgment. The last side which will never be revealed is known only by God. Then he provides Qur’anic
evidence for them. Needless to say, fa'wil discussed in this paper is not limited to the ta'wil of the words
of Qur’an since in Qur’an, fa'wil is not just specific to the words, rather it is also used in practice. In
commenting on the verses, sometimes Sadiqi Tehrani refers to their ta'wil while observing the principles
and manay of ta'wil and even jary and tasbig. For example, consider his commentary on the verse (13:21)
"Jlas G 4 A el L Gslay Gl (and those who join what Allah has commanded to be joined). After
narrating a hadith from Imam Sadiq (AS) about the revelation of the verse about maintaining social and
civil relationships with the family of Muhammad (PBUH), Sadiqi Tehrani states, "all the relationships
which we are to maintain in the religion of God (whether the main or subsidiary, doctorial or scientific)
... include the relationship with the Prophet and the Infallibles, and then, the 'Ulama and the believers and
distant relatives".%*

Cases of this kind, although limited, are found in this commentary.

Conclusion

Al-Mizan fi Tafsir al-Qur'an and Tafsir al-Furgan as two contemporary Shiite Tafsirs that have
many similarities and difference in terms of dealing with ta'wil and batn. The most important similarity
between them is their widespread use of ta'wil and batn. However, the ways they use them and related
ta'wil, batn, jary and tatbiq, and misdaq differ.

In Tafsir al-mizan, Allamah Tabataba’1 considers jary and tatbig and misdag the same (jary and
tarbig= misddaqg). However, regarding the relationship between jary and tazbig and ra'wil, he sometimes

8 Sadiqt Tehrant, Al-Furgan, V. 11, p. 104.

8 Sadiqt Tehrani, Al-Furgan, V. XXX, p. 306.

% Sadiqi Tehrant, Al-Furgan, V. 1, p. 451; V. V, p. 31.
8 Sadiqt Tehrani, Al-Furgan, V. 1X, p. 231.

8 Qur'an, 3:7.

8 Sadiqi Tehrant, Al-Furgan, V. IX, p. 231V. I, p. 32.
8 Sadiqt Tehrani, Al-Furgan, V. 1, p. 32.

% Qur'an, 13:21.

%1 Sadiqi Tehrani, Al-Furgan, V. XII, p. 309.
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considers them alike and assign similar meaning to them (jary and tatbiq = ¢a'wil) and sometimes argues
they are distinct concepts and have different meanings (jary and tatbiq # ta'wil). Of course, under the
entry of ¢ta'wil, he sometimes views ta'wil as the conventional tafsir (ta'wil=tafsir) and sometimes as basn
(ta'wil=bagm). Furthermore, in his view, jary and tasbig and basn are two distinctive concepts (jary and
tarbig # bam).

In Tafsir al-Furqan, Sadiqi Tehrant' argues that Qur’an basically has zahir and bagn. There are
seven Bugin in Bagn of Qur’an, including Isharat, Lata'if, and Haqa'ig. Haqa'iq are considered as ta'wil
of the verses. Moreover, he believes every batn can be discovered by parting the verse from the cause of
its revelation, its limited conventional meaning and its context and expanding and deepening its meaning,
each of which has its own misdagq, jary, and tazbig.

When basn explains the truth, approves to be the opposite of the established zawahir, abstracts the
verse from its characteristics and accords it with other masadiq, it is called fa'wil. When the verse is
separated from its cause of revelation and context, it is viewed as misdag. When the verse is expanded
and deepened and its reason is generalized, it is referred to as jary and tarbig.

Since these are Bugin of the verses and that a verse can have seven Butiin, and according to some
narrations, up to seventy Butiin, every exegetical narration which has been presented for a special case
can express one ban of its Buzin, of course in another aspect.

In addition to evaluating the ways Allamah Tabataba'1 makes use of the exegetical narrations
about ban in his Tafsir, the present study has shed some light on the logical methods of dealing with and
applying the exegetical narrations and the verses with esoteric meaning, which are approved by the Ahl
al-Bayt.

Finally, it is suggested to the future researchers to replicate the present study's approach in
studying various Shiite and Sunni Tafsirs of Qur'an to gain a complete understanding of the application of
the exegetical narrations about Ban in interpreting the Qur'anic verses.
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