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Abstract

People have different views about Qur'an: some deny it, some believe it. The believers of Qur'an
are divided into two groups: the first group pays due attention to it and tries to use it to the best of their
abilities. However, the second group constituting the majority of the Muslim community considers Qur'an
as a normal book and disregards its greatness and importance. Rumi tells the tragic story of these people
in an artistic language, using beautiful allegory. Rumi considers a Muslim who does not pay due attention
to Qur'an like a peasant who goes to the stable every night and takes after his cow. One day, a lion attacks
the stable, eats the cow, and sits in its place. In the midst of the darkness, little knowing about the story,
the peasant rubs his hand on the limbs of the lion, back and side, now above, now below. Lion says to
itself: "if the light were to become greater, He would not stroke me so rudely". Relating the story, Rumi
presents his main speech and complains about the normalization of Qur'an by Muslims on behalf of the
Almighty God. To this end, Rumi refers to the Surah al-Hashr, verse 21, in which God says: "Had We
sent down this Qur’an upon a mountain, you would have surely seen it humbled [and] go to pieces with
the fear of Allah". The present study attempted to investigate Rumi's allegory based Qur’an and Hadith
and library research. The findings show that Rumi believes that the main reason for the normalization of
Qur’an by Muslims is that it has become routine for them.

Keywords:Normalization of Qur’an; Allegory; Rumi;Mathnawi:The Lion and the Cow; The Surah Hashr;
Verse 21

1. Introduction

Qur’an is a wonderful work. This Heavenly book has amazed the free-thinkers due to its form-
i.e., eloguence and rhetoric- and content- i.e., the inclusion of pure knowledge. If the narrator of Qur’an is
the God who describes Himself as "the best of creators!" (al-Mu’minan: 14), Qur’an must definitely be
"the best of discourses™ (al-Zumar: 23) and make its audiences amazed. This has made Qur’an a unique
artistic work. In fact, the Omniscient Creator has manifested the Creation (Takwin) System” and
“Legislation (Tashri) System” of His beauty and glory. The Universe with its all vastness is the
manifestation of the Divine beauty and glory. On the other hand, The Holy Qur’an reflects the unique
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attributes of the Creator. While the Universe with such signs as the sun, the moon, the night, the morning
brightness, the thunder, the ant, the bee, the elephant, the spider, etc. is the manifestation of the Creator of
the Universe, Qur’an has also used these as the titles of its Surahs. Indeed, the names of the Surahs of
Qur’an are the Divine signs of God since everything in the world is the sign of God. The Almighty God
has presented the manifestations of His names and attributes in Qur’an and the created world.

On the one hand, the audience of Qur’an is a man who inherently gets amazed by the wonderful
things and raises questions about it: "is Qur’an the word of man?" "what makes Qur’an so amazing?" etc.
The man raises questions not only about Qur’an but also about the Universe and his own relationship with
it. He asks such questions as: "Who am I? Where did | come from? Why am | here? Where will | go?" it
is unlikely to find someone who has not asked himself these most fundamental questions.

People react in two different ways to these questions: the first group nips them in the bud because
there too negligent and too busy with the routine life to let such questions even cross their minds. This
group will never find the answers since there is no question for them to look for its answer. The second
group includes people who have a healthy nature and welcome such questions. These people behave in
two different ways: some who have a healthy mindset find the answers, while some others fail to find the
right answer since they are captured by the bandits of thought.

Normalization of Qur’an is a sad and tragic story. By normalizing Qur’an, the man fails to make
benefit from it. For this person, Qur’an is a book just like the other books. For him, everything contained
in Qur’an is normal, and there no amazing point in Qur’an.

Rumi is one of the thinkers who has focuses on the normalization of Qur’an. Using an allegorical
story about a cow and a lion, Rumi considers a man negligent of the presence and glory of Qur’an as a
peasant who is sitting by a lion and petting in comfort and ease, thinking it is a cow. In these verses of his
poem, Rumi refers to the verses of Qur’an, including the Surah al-Hashr, Verse 21. In this verse, the
Almighty God says: "Had We sent down this Qur’an upon a mountain, you would have surely seen it
humbled [and] go to pieces with the fear of Allah". The present study attempts to examine Rumi's
allegory of the man negligent of Qur’an, and to discuss the normalization of Qur’an based on the religious
foundation.

A number of researchers have already studied the allegory of the cow and the lion in Mathnawi.
In his paper titled "Rumi's interpretation of the stories about animals”, Ali Reza Nabilou (2008, pp. 270-
239) analyzed more than 50 anecdotes of Mathnawi to statistically examine the animal allegories and
interpretations used by Rumi Mathnawi. Jalil Moshayedi and Sasan Zand-e-Mogadam's (2012, pp. 133-
185) paper titled "like a lion in the role of a cow" investigates the use of the allegory of the lion and the
cow in Mathnawi. Moreover, Soheila Zogi (2020, pp. 38-52) studies "an allegorical image of a cow in the
ritual of Mehr (Mithraism) how it is reflected in Rumi's spiritual Mathnawi". To do so, she analyses the
poems in which Rumi has used the example of the cow.

All the above studies have focused on the allegory of the lion and the cow. However, none has
studied the given allegory from the viewpoint of the normalization of Qur’an. Therefore, the present study
which focuses on the normalization of Qur’an can be considered as an innovation.

2. Theoretical Foundation

2.1 The Wonder of Qur’an from The Point of View of Qur’an

. Describing the glory of Qur’an, The Almighty God saysbeila 43051 Jia e S 13e G e A
OsRa aelal G L i JEaY) db 5 & 4333 3" (Had We sent down this Qur'an upon a mountain, you
would have surely seen it humbled [and] go to pieces with the fear of Allah. We draw such comparisons
for mankind, so that they may reflect) (Hashr: 21). Going to pieces means the disintegration of the earth
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since its mountains are the backbones of the earth. The Almighty God describes the mountains as the
anchorage of the earth (al-Nazi‘at: 32). If the mountains go to pieces, then the anchorage of the earth will
be destroyed and, consequently, the ship will sink. In other words, if a mountain cannot bear Qur’an, the
earth won't definitely be able to bear it. The Almighty God talks about a precious Trust which the heavens
and the earth could not bear: " telas 3 Leia G831 5 Leilads & G5l Jlall 5 (31 5 el o 20LY) Lo )
Y sea Loslls (1< 45) Ly (Indeed We presented the Trust to the heavens and the earth and the mountains,
but they refused to bear it, and were apprehensive of it, but man undertook it. Indeed, he is most unfair
and senseless) (al-Ahzab: 72).

What does God mean by Trust? There are various opinions. However, whatever is mentioned,
Qur’an is one of the examples of it. Hence, Qur’an can be considered one of the obvious examples of the
Trust (Makerim Shirazi, 1996, pp. 25, 38).

The fact that the heavens and the earth and the mountains refused to bear it was not out of their
arrogance. Therefore, they should not be condemned. Qur’an considers Satan's disobedience to "Prostrate
before Adam" as an act of arrogance and condemns him (al-Bagarah: 34), whereas appreciating the
obedience of the heavens and the earth (Fussilat: 11). Rebelling out of arrogance means one intentionally
refuses to follow God's command, while he is able to do that. In contrast, if one refuses to do God's
command because he is apprehensive about not being able to fulfill that, he should not reprehend.
Therefore, the heavens and the earth are not able to bear the Divine Trust, i.e. Qur’an. According to the
Surah al-Hashr, verse 21, if Qur’an was sent down upon a mountain, it would surely go to pieces.

Now let's see why Qur’an is such that a mountain cannot bear it and what is in Qur’an that breaks
maintains into pieces. It is because Qur n is the manlfestatlon of God. Imam Ah (AS) states about the
manifestation of God in Qur’an "4shis e 2% 54353 Ge 215 Ly 8515 158K &1 (e 4S8 43R0 2 S
(God has manifested Himself for the men in Qur’an without them seeing Him since He has exhibited His
power and has glorified His glory in the hearts) (Sayyid Razi, 1993, p. 204). Imam Sadiqg (As) also has
referred to the same points in one of his hadiths (Koleini, 1987, V. 8, p. 387).

Now that Qur’an is the manifestation of God, so its' descent on the mountains make them go to
pieces. Qur’an describes how Lord disclosed Himself to the mountain as follows:

us‘,)muudg\‘;\)uussje\fdduqm)u Sl & 6 485 Ak T g P I
u.uA}Al\d}\\.ﬂjdﬂ\&_u.\d.\\a.udbdb\wﬁ&mwyﬁjgdduda;ﬂMJ‘;xwﬁ@\}u}uﬁ

When Moses arrived at Our tryst and his Lord spoke to him, he said, ‘My Lord, show
[Yourself] to me, that | may look at You!” He said, “You shall not see Me. But look at the mountain:
if it abides in its place, then you will see Me.” So when his Lord disclosed Himself to the mountain,
He levelled it, and Moses fell down swooning. And when he recovered, he said, ‘Immaculate are
You! | turn to You in penitence, and | am the first of the faithful (al-A‘raf:143).

Putting him following two premises together, we can draw a logical conclusion:
Premise 1: Qur’an is the manifestation of God.

Premise 2: if God discloses Himself to the mountain, He will level it.
Conclusion: if Qur’an is sent down upon a mountain, it will go to pieces.

According to the above, the continuity and the connection of the Islamic teachings become
obvious. The first premise refers to a hadith from Imam Ali (As), and the latter one is based on al-A‘raf,
143. The logical conclusion of the two premises refers to al-Hashr, 21.

Accordingly, Qur’an is the manifestation of God. If God Manifests Himself on a mountain, it will
not able to bear that.
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This is supported in some other hadiths, as well. Zurara once asked Imam Sadiq (As): "what was
the intoxication and anesthesia which the holy Prophet experienced during the Revelation?"Imam replied:
"when God disclosed Himself directly to His messenger- i.e. without there being any intermediate angle
between God and His messenger- the holy Prophet could not bear it and became intoxicated" (Sadug,
2020, p. 115). Moreover, Ibn Mas'ud states:

One day, | entered the mosque. The Messenger of God was alone. He asked me to recite
Qur’an. I opened Qur’an and started reciting until I reached the following verse:" 4 N 13) Caika
15 eV Lo &l Wias s (So how shall it be, when We bring from every nation a witness and We
bring you as a witness to them?) (al-Nisa’: 41). I saw his eyes fill with tears. Then, the holy Prophet
said: "that's enough, don’t recite anymore" (Majlesi, 1983, pp. 16, 294).

The fact that Qur’an is not effective on some people is because they are not interested in it. For
example, imagine a house catches fire, and two people get informed about it: a firefighter and the owner
of the house. Their reaction to this will not be the same. The firefighter will calmly try to put out the fire
as soon as possible to prevent further damage. On the other hand, the owner will get so anxious that he
may have a stroke and even die. Why? It is not because they have different knowledge and awareness
since both know that fire is harmful and devastating, rather it is the love and attachment that determine
their reactions. The firefighter is not attached to the house, so he does his duty indifferently, whereas the
owner is attached to his house and, seeing the fire, gets worried to death. What affects the man is his
strong attachment and love. If he is attached, he will suffer, and if he is not attached, he will not care.
Similarly, Imam Ali (As) states: "if a mountain loves me, it will go to pieces as a result of its excessive
affection to me" (Sayyid Razi, 1993, p. 288).

2.2 The Wonder of Qur’an from the Point of View of Hadiths

The hadiths have also referred to the wonders of Qur’an. In a hadith from the holy Prophet, it is
narrated that the wonders of Qur’an are boundless and will never be obsolete (Koleini, 1987, V. 2,p. 599).

Imam Sadiq (AS) stated: "Indeed, the Most Powerful has sent you a Book which contains the
news of you, those had come before you, and those will come after you. It also holds the news of the
heavens and the earth. If someone came to you and gave such news, you would certainly get amazed"
(Koleini, 1987, V. 2, p. 601).

Quoting Imam Bagir (As), Jaber states: "on the Day of Judgment, Qur’an will appear in the form
a man with a beautiful face and pass by the Muslims. They will say: "this is one of us", but it will pass
them and reaches the Prophets. The Prophets will also say "this is one of us", but it will pass them, as well
and reach the arch-angles. The angles will say this is one of us. However, it will pass them, too, and
reaches the threshold of God, and will address God: "O Lord! The son of so-and-so has spent the hot days
thirstily, and has stayed up during the night just for me, while the son of so-and-so has experienced
neither thirst nor staying up". So The Almighty God will state: "take them to Paradise and put them in
their right place”. Qur’an will stand up and they follow it. Qur’an will say to the believers: "recite Qur’an
to get a promotion". Imam Baqir (As) adds: "thus, each of the believers will recite Qur’an and get
promoted so that will reach the position assigned for him by God" (Koleini, 1987, V. 2, p. 601).

3. Qur’an in Mathnawi

The profound impact of holy Qur’an on the Persian writers' and poets' words is undeniable.
Reviewing the writings and poems of the Persian poets, as well as the explicit acknowledgment of some
of the excellent poets confirms this claim (Halabi, 1994, p. 11; Mu'azeni, 1994, 15). Rumi is the prime
example of the poets influenced deeply by Qur’an. It is confirmed by the tens and even hundreds of
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Quranic themes that have been depicted in Mathnawi esthetically (Tagi zade Chari & Ja'fari Kamangir,
2020, p. 22).

There are ample Qur’anic verses and Hadiths in Mathnawi, which have been used implicitly and
in the form of allusion. Countless researchers have focused on Rumi's special viewpoint on the Qur’anic
verses, and have confirmed that he had been affected by Qur’an. One the commentators of Mathnawi who
has emphasized this is Haj Mulla Hadi Sabzewari. In his Sharh-e Mathnawi Ma'nawi, Sabzewari
considers Mathnawi as the poetic Qur’an and states that some of the verses of Mathnawi have been
adapted from Qur’an (Sabzewari, 1996, pp. 1, 9). The effect of Islamic teachings on Mathnawi has been
discussed in the works of many recent scholars, including Sirr-e Ney (Secret of the Reed) (Zarrinkoub,
1986), Bakr Dar Kouzeh (Sea in a Jug) (Zarrinkoub, 1988), Ma'khaz-e Qasas wa Tamthilat-e Mathnawi
(A Source of the Stories and Allegories of Mathnawi) (Frouzan Far, 1968), and Qur’an and Mathnawi
(Khoramshahi, 2017).

Rumi's grandfather and father were preachers. Trained by them, he was completely familiar with
and fond of the holy Qur’an. In fact, all the preacher were so familiar with the text of Qur’an and
Qur’anic sciences such as commentary and Hadith, that could improvise about the verses which were
recited on the pulpit. In Mathnawi, Rumi quotas about 2000 Qur’anic verses either directly, using the
exact text, or indirectly, via translation. In some cases, Rumi uses some words from the Qur’an text.
However, this quotation is not a mere quotation in that he gives them new meanings and interpretations of
the verses, which one cannot find anywhere in history. Rumi's affection for Qur’an is amazing. He
believes that Qur’an is the words of God, which have been conveyed to us through revelation to the
Prophet (PBUH).

Rumi presents specific interpretations for Qur’an many of which have been mentioned in various
works. Yet, some of his interpretations are his own.

Rumi sometimes quotes the verses directly without any manipulation. To include a verse in a
poem, the poet must use a specific meter, i.e. Fa'elaton Fa'elaton Fa'elon. For example, " sxb a8 Sy
deas Y Sda o0 IS /s ) G (And | must escape even from (the state of) the angel: everything is
perishing except His Face) (Rumi, 1995, V.2. pp. 222), "o sl 4l Ul aS oy £ /0538 )) o pe a2 R ade ("
(Then | shall become non-existence: non-existence saith to me, (in tones loud) as an organ, Verily, unto
Him) (Rumi, 1995, v. 2, p. 222). Moreover, there are some cases in which the verse does not fit the meter,
so Rumi has to change some words or omit some parts of the verse. For example, " /a1 G Gl Gl =3 Bdle
aS U olsas audl Y 3" (the ignorant man is in love with pain unto everlasting/ arise and read (in the
Qur’an) | sear as far as (the words) in trouble) (Rumi, 1995. V. 2, p. 105). Rumi has used the Qur’anic
verses in different ways to both adorn his words with them and to explain his mystical views.

4. Rumi's Commentary Style

Rumi believes that to interpret Qur’an, one needs to understand Qur’an from Qur’an itself. In
other words, his interpretation style is to interpret Qur’an to Qur’an. That is why he says " OJ_8 ) O & S=e
o= 9 0" (ask the meaning of Qur’an from the Qur’an alone) (Rumi, 1995, v. 3, p. 200).

According to Rumi, Qur’an is like a rope which can both take a person out of the darkness of a
well and send him to the bottom of the well. Indeed, it depends on the intention of the person for
referring to Qur’an. Rumi says (1995, V. 2, p. 240):

3593 Yl s (512 g |5 (52 /2580 () (ad Cani |y Gy e

There is no fault in the rope, O perverse man. Inasmuch as you had no desire for (reaching) the top.
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The desire for (reaching) the top means the intention of the person from referring to Qur’an is to
reach God. if a person recites Qur’an to reach God, the Book will help him. Otherwise, he cannot use
Qur’an, rather will go deeper into the darkness and will be led astray.

Every written text- holy or unholy- is interpreted based on the reader's mentality and his
personality type. Our understanding of the text is subject to our mentality, expectation and personality
type, and ethical and intellectual orientation. This is in consistence with the hermeneutic theory called
"Death of the Author". According to Qur’an, "<l e Jasy J&" (Everyone acts according to his
character.)(al-Isra’: 84). Rumi calls this mentality a "desire". If one desire's for (reaching) the top, he will
go up from the bottom of the well with the help of Qur’an. On the other hand, if he desires to go to the
bottom of the well, he will reach the bottom of the well, even if he is at the top.

200543 09 oo B ) 05/ B0 0 5 (o 0B 5148 0
3538 Y s | S5 0o /258 ) e Gl | Gy

For many have been led astray by the Qur’an/ by clinging to that rope a multitude have fallen into
the well.

There is no fault in the rope, O perverse man. Inasmuch as you had no desire for (reaching) the
top (1995, V. 2, p. 240).

Rumi has adapted this allegory from the following verses of Qurian:" W3 1, 45 s3e3 5 1588 45 dual
Sl \J\ 4 (=" (Thereby He leads many astray, and thereby He guides many; and He leads no one
astray thereby except the transgressors) (al-Bagarah: 26); " &5 ¥ 3 Geelall 42 5 5as 5 Lo o8l G 355
1)l V) Gl (We send down in the Qur’an that which is a cure and mercy for the faithful, and it
increases the wrongdoers only in loss.)(al-Isra’: 82).

Accordingly, a general conclusion can be drawn: the interpretation of the content of the text,
particularly holy texts, is subject to the reciter. The best books can turn into the worst ones by the evil
people, whereas the good people can change the worst books into the best ones. Rumi (1995, V. 1, p. 99)
says:

2sd iSIA ) ) palli/ agd a8 s £ LIS
Cuslad i W IS 50 ol Cand / Cand 5350 () 350 B J sl (s
ﬁ)}g_ué.\li_ie\d)dﬂ;i.':b/yjjk;md&.\&uudua'é\jg_md
5o ol 5248 el 23 Jea /258 G ) Gl 3l des

393 cale o LS 5,8 K/ aa el ‘w\lsq).\s«a;ﬁ

If a perfect man (saint) take earth, it becomes gold/ if an imperfect one has carried away gold, it
becomes ashes.

Since that righteous man is accepted of God/ his hand in (all) things is the hand of God.

The hand of the imperfect man is the hand of Devil and demon/ because he is in the trap of
imposition and guile.

If ignorance come to him (the perfect man)/ it becomes knowledge, (but) the knowledge that goes
into the disbelieving man becomes ignorance.

Whatever an ill man takes becomes illness, (but) if a perfect man takes infidelity, it becomes religion.
If one desires to reach the top, the inner devil will also convert to Islam, and Yazid becomes a Bayazid:

s o s 8 Lo /2 n s R 25k Bile R g
0 Ghliad 5 ad e R4S/ By 2l gl gUadll sl
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(but) if the devil becomes a lover (of God). He has carried off the palm/ he has become a Gabriel
and his devilish nature is dead.

"The Devil became a true believer" is made manifest on the occasion when by His (God's) grace a
Yazid becomes a Bayazid (1995, V. 3, p. 481).

The second line of the poem refers to a hadith from the Prophet, saying: "¢ alul SUass " (1 made
my Devil become a true believer by me) (Neishabouri, 1987, pp. 8, 139).

Rumi argues that to benefit from Qur’an, one must first develop piety. This claim can be
attributed to al-Bagarah. According to this surah, the pre-condition to use and get guidance from Qur’an is
to have Godwary (al-Bagarah: 2). Someone who is cruel or prejudges, misuses, and so forth will interpret
the verses of Qur’an based on his own goals and interests.

5. Qur’an in the allegory of the lion and the Cow

As mentioned in the introduction, Rumi considers a Muslim who is ignorant of Qur'an like a
peasant who mistakenly takes a lion as a cow. The aim of the present paper is to study the given poem by
Rumi.

5.1 The Peasant and the Lion Poem

The original text of the peasant and the Lion is presented below (Rumi, 1995, V. 1, p. 275):

Coni Gila s 6258 (B8 ¢ pd / Canan HAT 3 8 s
jli;.\su]n_u;u_\u&ga\J}&/}\ggy){ai‘)dﬁ‘;\m})
Ja\S“}]L\o\ScJ@} /)udbas\).\.lﬂu‘s.«g_md

(533 05a o 5 s2m Gl a5/ 63 003 8 iyl 1 el i
p20en S8 el Gl 3 S/ 23 B c\-wgueéeud‘
osh il Juadi 540/ S 5y el iAS B K e G
((JMJ‘FCLSJ‘H&MY/MIJL\SM}\JAS

5.2 Translation of the Poem

A peasant tied his cow in the stable. Ironically, a lion ate his cow and sat in its place. The peasant
went into the stable to (see) the cow. Groping into corners, the man was seeking the cow at night. Taking
the lion as his cow, he was rubbing his hand on the limbs of the lion, back and side, now above, now
below. The lion said, "If the light were to become greater, his gall-bladder would burst and his heart
would turn to blood [out of fear]. He is stroking me so rudely because in this (dark) night he thinks I'm
the cow". The Almighty God says: "O the blind and the dupe, did not Tur (Sina) [mount] fall in pieces at
my names? Had We sent down this Qur’an upon a mountain, you would have surely seen it humbled
[and] go to pieces with the fear of Allah".

5.3 Explanation of the Poem

Rumi explains the normalization of Qur’an by Muslims using an allegorical story. In this story,

Rumi refers to two verses of Qur’an. First, al-A‘raf, verse 143, in which the Almighty God states: " W5
MJ&A—\LA&B@‘)—\&JMM‘.&AP‘ ULSJ.\AJ\‘;\ )h\uﬁ}@\)ddudﬂ\ )-LJ‘@J\&-\JLJ\AMJ‘LA&S Wildaal wse sla
Ga ) O3 UG 5 L) Ef Gl 8 (341 e liala 53 53 5 &3 4kka Jial1" (When Moses arrived at Our tryst and

h1s Lord spoke to hlm, he said, ‘My Lord, show [Yourself] to me, that I may look at You!” He said, “You
shall not see Me. But look at the mountain: if it abides in its place, then you will see Me.” so when his
Lord disclosed Himself to the mountain, He levelled it, and Moses fell down swooning. And when he
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recovered, he said, ‘Immaculate are You! I turn to You in penitence, and I am the first of the faithful). In
Rumi's allegorical story, the lion says: "He is stroking me so rudely because in this (dark) night he thinks
I'm the cow"”. Then, Rumi adds that similarly, God addresses the blind and dupe people, saying "did not
Tur (Sina) [mount] fall in pieces at my names?"

Furthermore, Rumi refers to another verse of Quran, i.e. Hashr, verse 21: " & S 138 7
&3R5 Zlal L L iz Jal) @l 5 bl 2388 (e e At Tals 43 JJ d.sa" (Had We sent down this Qur’an upon a
mountain, you would have surely seen it humbled [and] go to pieces with the fear of Allah. We draw such
comparisons for mankind, so that they may reflect). Rumi presents a right interpretation for this verse and
says since Qur’an is the manifestation of the Divine name, if it is sent down upon a mountain, it will go to
pieces.

6. The Reason of the Normalization of Qur’an from Rumi's Viewpoint

According to Rumi, everyday life is the main reason distracting Muslims from Qur’an. Using
allegory, Rumi represents an ignorant person as a peasant whose everyday task is to take of his cow. He is
S0 accustomed to it that there no new aspects in this for him. Similarly, for those who are unaware of the
glory of Qur’an, Qur’an is a normal book, a book just like other books except for the fact that it is a holy
book and that Muslims kiss it, seek for blessings from it, give it as a gift, and even write it in beautiful
handwriting, and recite it eloquently. However, they never realize the glory of Qur’an. Therefore, they go
astray from the main purpose of revelation of Qur’an, i.e., guiding mankind.

7. Normalization of Qur’an from the Viewpoint of Qur’an

In Qur’anic literature, normalization is 1nte1;preted as ob11V1on The ob11V1on of Qur’an has been
mentioned in al-Furqan, verse 30: "1 saea Gl 138 15383 w58 ) &5 L 350750 06 5" on the Day of Judgment,
the Prophet will complain: "O my Lord! Indeed, my people consigned this Qur’an to oblivion". By
oblivion, it is meant that the Muslim Nation does not seek to hear and understand Qur’an (Tabrisi, 1994,
pp- 7, 263). The verse shows that the Muslims had access to Qur’an, but they had practically abandoned it
because they did not understand it accurately and did not use it appropriately. Qur’an has changed into a
kind of ceremonial book. They recite it eloquently and broadcast it, use it in tiles of the mosques as
architectural art. When moving to a new house, the first thing they take to the new house is Qur’an. When
seeing off passengers, they ask them to pass under Qur’an in order to have a safe trip. When someone gets
sick, they recite Qur’an to ask God to heal him. They may also recite Qur’an to get rewarded (Makarim
Shirazi, 1996, V. 15, p. 77).

7.1 Types of Normalization of Qur’an
7.1.1 Normalization of reciting Qur’an

Normalization of reciting Qur’an can be explained in two parts: 1. Abandonment of recitation, 2.
Failure to observe the recitation rituals.

Abandonment of recitation: people can access Qur’an very easily. However, few people devote
time to recite and understand it. Although Qur’an and hadiths have emphasized recitation of Qur’an,
many people deprived themselves from it and its valuable effects on their lives. The holy Qur’an says:
"l e Hladi e ) 5186 (So recite as much of the Qur’an as is feasible) (al-Muzzammil: 20).

Failure to observe the recitation rituals: in order to take full advantage of reciting Qur’an and to
order for the reciter to reach his goal from reciting Qur’an, we must observe the ritual of recitation to the
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best of our abilities. Imam Sadiq (AS) states that " the reciter of Qur’an needs three things: a humble
heart, a relaxed body and an empty place. If one's heart gets humble for God, the cursed Satan will escape
from him" (Majlisi, 1983, V. 82, p. 43). There are many rituals in reciting Qur’an. Some of the most
important ones are as follows:

a. To Respect and glorify: The holy Prophet states: After the Almighty God, Qur’an is the most superior
thing. Whoever respects and glorifies Qur’an, it is as if he respects and glorifies God. Whoever
disrespects Qur’an, it is as though he has not respected God (Majlisi, 1983, V. 89, p. 19). The first
condition to be at the presence of Qur’an is to glorify it and to behave respectfully.

b. To take refuge in God: to cite Qur’an, one first must take refuge in God from Satan. The holy Qur’an
says: "tam ol Glall (e Al ML G &g 13" (When you recite the Qur’an, seek the protection of
Allah against the outcast Satan. ) (al-Nahl: 98)

c. To purify one's body and mind: benefiting from Qur’an requires both inward and outward cleanness:
purification mouth and tongue, asking God for forgiveness, and purlflcatlon of the body and mind.
Qur’an is pure, so only the pure ones can take advantage of it: "G ekl V) Ay v (no one touches it
except the pure ones) (al-Waqi‘ah: 79).

d. To recite in a measured tone: Qur’an must be recited slowly and with reflection: "’ Sl g
(and recite the Qur’an in a measured tone.) (al-Muzzammil: 4).

e. To contemplate Qur’an: Qur’an must be recited thoughtfully and with contemplation: " < CEEIES
adll 1550 CSHE" ([t is] a blessed Book that We have sent down to you, so that they may contemplate
its signs) (Sad: 29).

f. To give due aftention: the reciter of Qur’an should recite it as it ought to be recited: " ST A Gl
4 Gl CSal gl 453 A 4 st (Those to whom We have given the Book follow it as it ought to be
followed: they have faith in it) (al-Bagarah: 121). In this regard, Imam Sadiq (As) states: "one should
read the verses carefully, understand its truths and follow its rules. In addition, he should be hopeful
about its promises and be afraid of its threats. He also must take lessons from its stories, follow its
commands and accept its advices (Deilami, 1992, pp. 1, 78)

Imam Ali (AS) describes  the pious people, saying: * st Gl 1A Gl ee-ﬂ‘-‘ﬂ‘ uﬁlmﬂ Sl
L@.q\ \_,.\LJU}.»L@_J\ )))s.u_udk; L:.Ak\.@.ﬂ\ \jaSJd.a}mL@_\ﬂc\_ﬂ_a \‘5)4‘Jud_!\ﬁc\jﬁﬂu‘j)muu}&um\“_}uyﬁM}
Al JM\@WJ*ﬁ)U\ \)J;}*}h@mt@_m salal Cay A3 b 440 1552 13) 5 agiel alal™ ('but at night,
they stay up late to recite the Book of God. they read it slowly and contemplate on it. While reciting, they
make themselves sad and seek the alleviation of their pain from it. When they encounter a good news,
they crave for it as if it is before their eyes. On the other hand, when they face a sign which holds a
Divine threat, they listen to it attentively and think that they hear the cry and roar of the hell) (Sayyid
Razi, 1993, p. 204).

7.1.2 Normalization of listening to Qur’an

One of the bitter truths about Muslims is that they engage in conversation while Qur’an is recited.
While the Almighty God has forbidden any speaking during the recitation of Qur’an: " Sl 45)3 135
Gsaa eﬁﬂ | fuaily 4 ) L8 (When the Qur’an is recited, listen to it and be silent, maybe you will
receive [Allah’s] mercy) (al-A‘raf: 204). The holy Prophet of Islam (PBUH) states: "the listener of
Qur’an will receive no evil, and the reciters of Qur’an will not suffer in the hereafter. Listening to one
verse of Qur’an is much better that having a golden mountain” (Majlisi, 1983, V. 89, p. 19).
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7.1.3 Normalization of contemplating on Qur’an

The true believers and the real pious people recite Qur’an with contemplation and enjoy the
Divine colorful mercies. Sine Qur’an is the Book of contemplation, mere recitation of it without paying
attention to its meanings will not lead one to the goal of Qur’an. Qur’an has principally revealed for us to
reflect on its signs: il 1553 CS50a Sl sGTH S ([t is] a blessed Book that We have sent down to
you, so that they may contemplate its s1gns) (Sad: 29).

Qur’an severely rebukes those who do not reflect on the Divine signs, saying: " e‘ G &5 S
& 4 2" (Do they not contemplate the Qur’an, or are there locks on their hearts?) (Muhammad: 24).

The excessive attention to the words and phrases of Qur’an, attempting to finish reading its
Surahs, no to seek to understand the teachings of Qur’an, and the scientific and educational centers'
reluctance to promote the culture of contemplation are some of the obvious examples of the normalization
of contemplating on Qur’an.

7.1.4 Normalization in interpreting Qur’an

Doing everything requires knowing it well. Without knowledge, one either cannot be able to do it
or will do it blindly. Qur’an is the Book of life and practice. Before acting on Qur’an, one must know it
well. By interpreting Qur’an, we can increase our knowledge about the Divine signs. However, Muslims'
approach to the interpretation of Qur’an is not very satisfactory. Looking at the modern scientific
community, it becomes clear that although there are many interpretation courses in different scientific and
religious centers, they are not sufficient to void the normalization in interpreting Qur’an.

7.1.5 Normalization in acting on Qur’an

Learning how to recite Qur’an, contemplating on it, knowing the Divine teachings of Qur’an are
a prelude to act on Qur’an. If Qur’an is not manifested in one's- or society's as a whole- action, speech,
and personality, it will never get out of normality. Acting on Qur’an will affect people and, thus, will
elevate societies.

Today, by investigating the people's lives in Islamic societies, we should find out the aspects of
Muslims' lives in which Qur’an plays an active role. Does Qur’an play an active role in Islamic
governments? Economic systems? People's interactions? Schools and universities? Foreign policies and
interactions with other governments? The division of national wealth among different classes of people?
The leaders' and managers' manner? All the classes of the society? The couples' relationship? Clothing
styles and eating habits? Home? Bank deposits and savings? Public movements and social gatherings? It
seems that only Mosques, praying rooms, and a small part of the media are promoting Qur’an!
Unfortunately, today, people just put Qur’an on the niches of their houses, give it to others as a gift, and
recite it on the cemeteries to ask God to forgive the dead! Hopefully the Muslim nations will put into the
practice the following statement from Imam Ali (As): "s85& 4 Jaaly essm Y ubﬂ\ = A5 (fear God.
fear God about Qur’an, lest others excel you in acting on Qur’ an) ((Sayyid Razi, 1993, p. 222).

7.2 The Signs and Effects of Normalization of the Holy Qur’an

Normalization of Qur’an in society does not mean that people do not recite it. Rather, it means
Qur’an is not the driving force of Islamic society. The most important factor leading to the normalization
of Qur’an is that there seems God and religion have no role in people's lives, a bitter truth which Imam
Hussain (AS) puts it rightly, the bitter truth is that in the lives of most people, religion plays no role. They
talk about religion as much as they think it is necessary for their lives. However, when they face the
Divine test, only a few remain faithful (Irbili, 2003, pp. 2, 32)

Man has forgotten who he is and why he has come to this world; he reckons that he is the main
purpose of the creation of this world and that he must achieve whatever he wishes. However, the religious
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teachings instruct him not to engage completely worldly affairs”". (Majlesi, 1983, V. 92, p. 361).
Unfortunately, the man focuses his whole attention on worldly lusts. According to Qur’an, because they
forget God, so He makes them forget their own souls (al-Hashr: 19).

8. The Relationship Between Self-Ignorance and the Normalization of Qur’an

Self-ignorance and neglecting the truth of one's being are the main causes of many of the
problems of the man. Why do Muslims ignore Qur’an, while they can reflect deeply on its unique
teachings and learn from it? It is because they are unaware of the truth of their being and do not know
why they need Qur’an, or why they need the revelation. They think they do not need not only Qur’an and
the Prophet, but also God! Therefore, in their hearts, they feel no need for God, Qur’an, and the Prophet.

Indeed, the only path to return to Qur’an is self-knowledge. As long as man does not know
himself, he will not be able to feel he needs Qur’an. Accordingly, man must know himself and his
abilities and talents and how to use them. Once the mankind knows himself, he realizes that the world is
too small for him and wants to go beyond it. To be eternal is one of the desires which God has granted to
the man. Therefore, when the man knows himself, he turns to Qur’an to find the path of eternity and
regulates his actions based on the Divine teachings. In Hadith al-Thagalayn (lit. the two weighty and
precious things), the holy Prophet (PBUH)invites Muslims to obey Qur'an and Ahl al-Bayt (Muhammad's
family) and emphasizes that these two shall never separate from each other until they reach him in
Heaven at the Pool of al-Kawthar (Koleini, 1987, V. 1, p. 294). Man must understand the urgency and the
need for Qur’an. That is, he must realize that why they need Qur’an. Once he realizes the need, he then
tries his best to fulfill it. But if one does not realize such a need, he will never resort to Qur’an.

To clarify this point, it is worth referring to the first verses of al-Bagarah. According to this
Surah, the Almighty God selected Adam as His Caliph (viceroy) on the earth. However, knowing earth
and the earthly beings, the angles objected to it. The Almighty God responded: "Indeed | know what you
do not know." (al-Bagarah: 30).

Accordingly, it becomes clear that Man is a two-dimensional being: earthly and heavenly. Since
man is not a pure earthly being, the genetic guidance is not enough. Rather, there is a need for religious
guidance to help him develop. Hence, God sent the Prophets to convey the Divine messages to him.
Compared to other creatures, mam is a strange being and has a long and vast history which is not limited
to the time he lives in this world. This world is only a part of his eternal life. God breathed into the human
being of His spirit. He has gone through many stages and many worlds before coming to this world.
When his mission in this world finishes, another mission starts. What man leaves in this world is his body
which is a kind of Spacesuit [Earthsuit] which enables him to live on earth. So when his mission finishes,
the spirit leaves the body and continues his life in other worlds until he reaches eternity. Man's deeds,
behaviors, and thoughts affect his life in other worlds. Thus, his deeds and behaviors in this world may
lead to a good or a bad future for him. On the other hand, man does not know the whole path, so he needs
the Prophets to show the right path to him. This need is a serious one. If man's life started with his birth
and ended with his death, then there would be no need for the Prophets. He could solve his problems in
this world without receiving help from anyone. As a result, he supplicates God to send him a Guide.

On the other hand, the need for Qur’an is the need for a Prophet and Divine authority. Imam
Sadlq (As) sald to Zurara " 1f you are ahve at the tlme of the twelfth Imam s Cahphate remte thls prayer:

T Gl (EEL S8 A ) el éﬁé S4%" (O Lord! Let me know You since if | do not know You, |
will not know Your Prophet. O Lord! Help me know Your Prophet since if I do not know Your prophet, |
will not know Your Divine authority. O Lord! Help me know Your Divine authority since if do not know
Your Divine authority, | will go astray (Koleini, 1987, V. 1, p. 337).
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Not only the need for Qur’an but also the need for God is related to self-knowledge. It can
definitely be said that self-ignorance makes the person to feels he does not need Qur’an and God.

One who is self-sufficient or feels he is self-sufficient will not act lawfully and cautiously in that
area. He will behave recklessly because he is not afraid of anyone or anything. He will be arrogant, and
will not obey anyone. However, if the person sees himself as poor and in need, he will behave
accordingly. He will be lawful, cautious, and obedient. Accordlng to Qur’an, those who rebel against God
are the ones who consider themselves self-sufficient: " i) 815 & * adad Gludyi &) (Indeed man becomes
rebellious. when he considers himself without need) (al-*Alaq: 6-7).

Someone who feels he is wealthy, even if he is not so, behaves just like wealthy people. Feeling
wealthy encourages the person to act in a certain way, just as false self-confidence does so. According to
Qur’an, mankind is a being who stands in need of God, and God is the All-sufficient (Fatir: 15), but many
people know feel this need. When a child reaches adulthood and feels powerful and knowledgeable, he
does not obey his parents anymore. God states: "l Q;\ Guiall 5 % g ' (Leave Me [to deal] with the
deniers, the opulent.)(al-Muzzammil: 11). Qur’an says a group of the opulent will deny God and will not
serve Him since being wealthy or feeling wealthy makes them forget themselves and not see the truth of
their own poverty. Thus, instead of seeing their real identity, they falsely feel that are wealthy and self-
sufficient, instead of acknowledging Islam and Sharia', they deny them, and instead of obeying God, they
start to rebel. This disease can only be treated by emphasizing and pointing to their real identity, which is
their poverty. These people should be shown that what makes them feel self-sufficient and wealthy is just
false wealth. Rather what makes him wealthy is the Divine wealth. In other words, if mankind realizes
that whatever he has belongs to God - "4l (1 4ass (se 2 L 5 ™ Whatever blessing you have is from Allah)
(al-Nahl: 53)- he will serve God and be pious.

Qur’an presents two completely different lines of thought. From the monotheistic perspective, a
monotheist person believes that whatever he has is by the grace of his Lord (al-Naml: 40). However, from
non-monotheistic perspective, the polytheist and infidel person does not consider hIS possessions a grace
of the Lord and considers himself as the only cause. Qarun said: " elc Sk 4 j Wi)" (I have indeed
been given [all] this because of the knowledge that | have) (al-Qasas: 78).

Conclusion

Rumi is one of the most prominent Persian poets. He refers to Qur’anic verses to a large extent
and quotes them in various ways, either directly or indirectly. One of the verses which are quoted in
Mathnawi is the Surah al-Hashr, verse 21. Describing the glory of Qur’an, God says if he had sent Qur’an
upon a mountain, it would go to humbled and go to pieces. To interpret t this verse, Rumi has aptly
created a new allegory. The story is about a peasant who takes a lion as his cow. The peasant is a symbol
of an ignorant person who does not know the value of Qur’an and considers it like any other book and
degrades its dignity.

According to this allegorical poem of Rum, it can be said that Rumi believes everyday life is the
main factor leading to this attitude. Rumi first refers to al-A‘raf: 143 and the story in which Moses asks
Go to show Himself to him. In this verse, the Almighty God addresses Moses, saying: "You shall not see
Me. You cannot bear seeing my manifestation upon a mountain, how could you bear to see me?" In this
verse, it is emphasized that when God disclosed Himself to a mountain, it went to pieces. Rumi goes on to
refer to Al-Hashr, verse 21, and makes a logical link between the two verses. Based on the two verses, it
can be concluded that what made the mountain go to pieces is not Qur’an itself. Rather since Qur’an is the
manifestation of God, it caused the mountain to collapse.

One of the main findings of the present study is Rumi's perfect knowledge about the Islamic
teachings and his eloquent ideas. The fact that Qur’an is the manifestation of God is pointed out in some
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narrative teachings such as Imam Ali's (As) hadiths. Both the above verses and Rumi's allegorical story
show that the oblivion of Qur’an is not because Muslims do not have access to Qur’an. In fact, Qur’an is
constantly at their disposal, but the problem is that they do not use it appropriately and do not have a deep
and meaningful relationship with it.
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